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INTRODUCTION.

Thewriter of these notes would strongly recommend a close, prayerful study
of this epistle, asthe groundwork of all scriptural knowledge. Well does he
remember the benefit he derived, for nearly two year s,laying aside all
other reading, and studying this epistle, with a few others, when young, about
forty yearsago.

We cannot be surprised that it should contain susblid foundation-truth,
when we bear in mind that it was written to the assembly in the then
Metropolis of the whole world.

It isimportant, and really helpful, in reading any of the precious epistles or
books of holy scripture, to observe the character and design of each book,

and also the order and divisionsin the same. The object the Spirit had in this
epistle, then, was evidently to reveal the relationship of God to man, and man

to God — the way God could berighteousin justifying man. Thusit isthe

foundation of all truth.

The careful reader will at once seethethreedivisonsof the epistle. Chapters
1to 8 reveal God, the Justifier; the gospel of God to Jews and Gentiles alike
— the same grace to each. Chapters9to 11 shew that God has not forgotten
His promisesto Israel, but that, at the appointed time, all shall be fulfilled to
them asanation. Chapters 12 to the end contain the preceptive part.

There is, however, a subdivison in the first eight chaptersof great
importance. Up to chapter 5: 11 it isthe question of justification frams
then, on to the end of chapter 8, it ismorethe question of justification and
deliverance fromsiN. We will now turn to chapter 1.



CHAPTER 1

“Paul, a bond servant of Jesus Christ.” He was natbond servant of any
society or party, but of Jesus Christ. How few can follow Paul in these seven
wor ds, and yet how important it should be so, if serviceisto be acceptableto
Christ! Have you thought of this as tthe whole course of your life and
service? It will make all the differencein the day of reward. “ Caltedbe an
apostle” should be, “an apostle by calling.” When the Lord Jesus called him,
it was not that he might go to the other apostles, and be educated, or prepared,
or ordained to be an apostle; no, he was constituted an apostle at once, and
without any human authority whatever; hewas called to act and preach asan
apostle because he was one, not that he might be one. (Compare Acts 26: 15-
19; Gal. 1. 10-16). Thus Paul was “ separated unto the gospel of God.” Well
did the Holy Ghost know how all thiswould be entirely reversed in that very
Rome. Yes, thisvery first verseis of the utmost moment to us, if we would
do thewill of God. Remember, Paul had been an apostle for some time when
the Holy Ghost separated him, and sent him to a special tour of service, with
the approval of theelders, in Acts 13: 1-4.

Here, then, we see Paul a bond-servant of Jesus Christ, an apostle by calling,
separated unto the gospel of God. Now thisword, “separated,” goes a gr eat
way. Separated from the world, and from the law, from Judaism, unto the
glorious good news of God. It isnot the subject of the church in this epistle,
but the gospel of God. The church was not the subject of promise, but the
gospd was. (“Which he had promised afore by his prophetsin the holy
scriptures.”) Yes, the scriptures, from Genesis 3, contain abundant promises
of the gospel of God, “concerning his Son, Jesus Christ olword.” Every
promisethuslooked on to the seed, which is Christ. It will be well to lay hold
of this. The gospel isnot concerning, our feelings or doings, but “concerning
his Son, Jesus Christ our Lord.” May that blessed One be ever the beginning
and the end of the gospel of God which we preach!

Therearejust two parts, then, in thetrue gospel: the work accomplished by
Jesusin theflesh; and Hisresurrection from the dead. “ Which was made of
the seed of David accordingto the flesh.” In Him, as Son of David, all
promise was fulfilled. What a manifestation of the love of God — the Holy
Oneto be made flesh, to become truly man — to come down from His own
eternal glory into the midst of a fallen, guilty race, under sin and judgment,
and in that state of sinlesshumanity to go on to the crossl— Himself all pure,
and yet to be made sin, to bear its utmost judgment unto death; yea, to go



down into death itself, and deliver us from its rightful power — to be
delivered for our iniquities. Thiswe shall find to be one great theme of our
epistle— the atoning death of Jesus, in its double aspect of propitiation and
substitution. But though made man in the likenesé sinful flesh, yet not
Himself in fallen humanity or sinful humanity — not Himself defiled. He
was ever the Holy One of God, and was thus determined, or “declared the
Son of God with power, according to the Spirit of holiness, by the
resurrection from the dead.”

L et us, then, behold the Son of God, pure and undefiled all along His path
below; not only His blessed acts, but His nature, holy, according to the Spirit
of holiness. Thus, though in the midst of evilgome therein love; for us
entering in sympathy into all the sorrow sin has brought; and tempted from
without in all pointsaswe are, but in Himself, His holy nature was entirely
apartfrom sn. All this was declaredin that, having accomplished our
redemption, God raised Him from among the dead. Per sonally death had no
Claim on Him — He could not be holden by it. Since He was according to
the Spirit of holiness. God in righteousness must raise Him from among the
dead, and receive Him to glory. He had glorified God in human nature, and
asman Heisnow raisedromthe dead, according to the Spirit of holiness;
and thereisnow in heaven the Man who has glorified God. It iswell to be
clear astowhat Heisin Himself, and then we shall better understand what
He hasdonefor us, and what Heisfor usraised from the dead. These truths
we hope to notice mor e fully further on.

From thisHolyOne raised from the dead, Paul had “received grace and
apostleship, for obedienceto the faith among all nations, for hisname.” It is
importantto notice this; whatever he was as an apostle, it was all grace
received. Did not the Lord shine across his path, in pure, free favour, at the
very moment he was mad — yea, exceeding mad — against Christ? Did He
not call him, and make him His chosen apostleto the Gentilesat once, in free,
unmerited favour? Isit not the samein principlein every case? Whatever
service we may havefor Chrig,is it not the same grace, the same free
favour? Thusthe apostle looked upon the saints at Rome. The same grace had
been shewn to them. “ Among whom are ye also the called of Jesus Christ.”
Thus grace shinesoutin all its fulness. He who met Saul on his way to
Damascus, even Jesus Christ asL ord, had also called every believer in Rome.
“Toall that bein Rome, beloved of God, called saints. Grace to yaand
peace from God our Father, and the Lord Jesus Christ.”

The two little wordsintroducedby the trandators,” called to be saints,”
completely changes the meaning of thisimportant scripture, and has been the



cause of serious mistakesin the question of holiness. It isthesameword asis
used in thefirst verse, “ called an apostle;” or, “an apostle by calling.” Asthe
word, saint, means holy one, so the words mean, “holy ones by calling.” Not
called to seek to attain to holiness— the common mistake — but just as Paul
was constituted an apostle by the Lord who called him, so all believersin
Rome wer e constituted holy ones by calling. Thiswasthe ground on which
they were exhorted to walk in accordancewith what they were. Every
believer isa saint by calling, holy by calling. Heis born of God, partaker of
the divine nature, which isholy. By new birth heis holy. Heis dead with
Christ, risen in Christ — yea, Christ who has passed through death, and isthe
resurrection and thelife, ishislife. “Hethat hath the Son, hath life.” Now, if
he hasthelife of the Holy One of God, that life of which heisnow a partaker
iIsasholy asit iseternal. All believershave eternal life, therefore all believers
have a holy life. To seek by any meansto attainto one or the other for
acceptance, isto totally misunder stand our calling and high privileges.

All scripturebearsout thistruth.The exhortationto be holy is on this
principle: “ ASBEDIENT CHILDREN.. as hewhich hath called you isholy, so
beye holy in all manner of conver sation: becauseit iswritten, Be ye holy, for

| am holy.” (1 Pet. 1: 14.) Yes, it isbecause they are begotten again unto a
lively hope: kept by the power of God, because they atworn of God; as
children, having purified their soulsin obeying thetruth. In aword, asthey
wer e holy by calling and nature, and having the Holy Ghost, they wereto
giveall diligenceto be holy in life and conver sation.

John brings out the holiness of the new nature asborn of God. He that isborn
of God does not practise sin. In each epistle the holy calling will be found
first, and holy walk, astheresult, follows. (Compare 1 Thess. 1: 1, with chap.
5: 23) It isimportant to notice the place the word has, applied by the Holy
Ghost, both asto the new birth, and also in practical holiness. “ Of hisown
will begat he us with the word of truth.” (James 1. 18) “ Sanctify them
through thy truth: thy word istruth.” How sad it isin thisday to see all this
st asde, and men by thousandsseeking to be holy by sacramentsand
ceremonies; and not only they, but many who write and teach on holiness
entirely overlook what every Christianis constitutedby calling and new
birth, and theindwelling of the Spirit. Thereisno doubt thisisthe cause of
great weakness and mistake and low walk.

L et usnot lightly pass over those other preciouswords:. “ Grace to you, and
peace from God our Father, and the Lord Jesus Christ.” What a change from
Judaism!— the free favour of God ouraFHER, and the Lord Jesus Christ,
and peaceto all the beloved of God in Rome. Do our souls enter into this?



Instead of law justly requiring perfect obedience from man, now heve
perfect peace with God, on the principle of free, unmerited favour. I sra€l, if
faithful, could only have known God as Jehovah; we know Him as Father.
We shall see in this epistle how His grace and peace can flow out to us
unhindered in perfect righteousness.

As this epistle reveals the ground of a sinner’sstandingbefore God, we
noticethat thefirst thing for which the apostle gives thanksto God, through
Jesus Christ, for them all, isthis: “Your faith is spoken tir oughoutthe
wholeworld.” Thusfaith hasthefirst place. Beloved reader yigur faith

well known, or isit doubtful whether you really believe God? Thisisthefirst
point to be settled; all will follow in order after that. We shall find that if you
believe God, then you can say, “ Therefore, being justified by faith, we have
peace with God, through our Lord Jesus Christ.” Can you with confidence
say so? Then drink of that stream of grace and peace ever flowing from God
our Father, and the Lord Jesus Christ.

What real heart work it was with Paul! He says, “For Godng witness,
whom | serve with my spirit in the gospel of his Son, that without ceasing |
make mention of you alwaysin my Prayers.” What deep loveto those he had
never seen! Thiswasno more outward service, but “with my spirit.” All done
to God in the gospel of His Son. Isit so with us, or mere cold imitation? Was
not thisthe secret of Paul’s success? If lacking with us, must there not be
failure? Paul greatly longed to see the saints at Rome, but hitherto he had
been hindered. We see here proof of the wisdom and for eknowledge of God.
Had Paul or Peter founded the assembly at Rome, what a ptéas would
have been for so-called apostolic succession! Thereis no evidence as to
whom the Holy Ghost used in the forming of that important assembly. No
evidence that any apostle had been there at thistime, though thefaith of this
assembly, or rather of all the called saints, was thus spoken of and well
known. It isalso remarkable, they are not addressed asthe church at Rome, as
in other epistles.

Paul desired to have mutual fellowship with them, and to besime fruit
amongst them, whether this might be in the conversion of souls, ortime
imparting of some spiritual gift to those already brought to Christ. Having so
great atreasure committed to him asthe gospel, he felt himself a debtor to
impart it to all, both Jews and Gentiles. He could say, “ So, as much asin me
IS, | am ready to preach the gospel to you that areat Rome also.” What entire
readiness, yet the most real dependenceon God alone. Had he been the
servant of men, he might have needed a call from them to preach at Rome, or
have a human appointment of some sort: but thereisno such thought. Why



should it not be so now? If we had more divine ener gy it would be so. Paul
could say, “1 am ready.” Yes, yes, theworld behind hisback: “1 am ready as
soon as my God shall open theway.” Oh, where are Paul’ s successors? M ay
our God awaken us by the consideration of the path of this devoted bond-
dave of God.

We now begin to approach the question asto what the gospel is. “For | am

not ashamed of the gospel: for it isthe power of God unto salvation, to every

onethat believeth; tothe Jew first, and also to the Greek.” Thereason why he
iIsnot ashamed of the gospel is stated clearly. The law commanded, but had

no power to deliver from sin; nay, it was given that, not sin, but the offence

might abound. But, in direct contrast, the gospel isthe power (not of man,

but) of God unto salvation. Thereisavast meaningin this. We will seek to

makethisplain to our young readersby afew illustrations.

You may haveread and heard much that underminesthistruth; for thereis
much preaching that tellsthe sinner that he must give up hissins, and for sake
them before he can come to God and get for giveness of sins and salvation.
Thislooks very reasonable and plausible. Take thisillustration. Let ustake
our stand a little above the Niagara falls. How calmly the mighty river flows
on! smooth asglassto look at, and the nearer the fallsthe smoother it flows
along. A boat is seen gliding down amid stream. There are two men in it.
They hear the every-momentincreasingroar of the fearful falls. One is
awake to hisdanger: a few minutes and the boat must be ovéhe other
seems stupefied. Both are alike helpless; both in the same boat rushing on so
smoothly to utter destruction. Now hail them; try the gospel rofan. Tell
them to forsake that boat; to give up that mighty river; to cometo the bank or
shore beforethey are over, and you will help them! Man, you tell them to do
the impossible. Isit not only to mock them? lig not cruel thusto mock
them? One, two minutes and they are over. What is needed is power to save
them.

Isnot the sinner on the stream of time, hasting to far wor se destruction? Yes,
he says, The power of sin carries me along. He awakes to his danger, death
and judgment close at hand. He bearstheroar; but can he save himself? Can
he leavetheriver? If he can, he does not need a saviour. It would be glad
tidings to that man, gliding on the fatal stream, to hail him and assure him
therewas Oneready and ableto save him to the uttermost. Yes, and thus God
speaksto the helpless, guilty, perishing sinner, as we shall find further on:
“For whosoever shall call on the name of the Lord shall he saved.”



Takeanother illustration. You bear the sudden cry of Fire, fire! You have not
proceeded morethan afew yards, and you see a house on fire. Flamesissue
from all the windows on the lower basement. There are some per sons known
to bein thefourth story, and they are either asleep or stupefied with smoke.
If they have power to escape, thereisno need of thefire escape. Theladder is
placed against the upper window. Now watch thabld and able fireman.
What does he do? Does he merely tell theinmatesthat they must first leave
the burning house, and then he will save them? He mountsthe ladder, breaks
in the window, and entersthe scene of danger. He bringsthem out: they are
saved. It isthesamein a storm at sea. The helplesswreck isdrifting fast to
utter destruction, carrying its helpless crew. What would be the use of a life-
boat, if the captain remained on shore, telling the perishing men ttiaty
must first leave and give up the wreck, and come to shore, and then thelife-
boat would save them? Such isthe gospel of man. Man must save himself;
and then Christ will save him. And strange to say, men love and accept such
folly asthis. Now the gospel of God isthe very opposite of this: He sent His
beloved Son to seek and to save that which wdsst. Yes, lost, asthose even

in the boat, so near theroaring falls of therivérost, astheinmatesin a
burning houseL ost, as those sailor s drifting on the wreck. Yes, if men only
knew, and owned their lost and helpless condition, they must then own that
gospel to be utter folly that bidsthem save themselves, and that then God will
save them.

Takeonly onemoreillustration. A man has been tried and found guilty. Heis
under judgment, locked up securely in the condemned cell. Would you tell
him to come out of that cell; to give up hissinsand hischains, and the prison,
and the sentence already passed on him; and then, but not till then, would he
be pardoned? Would it not be cruel mockery to a man in hiscondition? This
iIsthesinner’sreal condition, and therefore“l am not ashamed of the gospel,
for it isthepower of God unto salvation, to every one that believeth.” The
guestion to one who discovers heisgliding helplessly on to the falls, or the
rocks, or isaguilty sinner under judgmentjithout strength,to such, the
guestion isthis, How can | be saved? How can |, eondemned sinner, be
justified?

Thisthen isthe very question taken up and explained in thisfirst section of
the Epistle. Yea, the very reason why Paul was not ashamed of the gospel.

“For THEREIN istherighteousness of God revealed from faith [or, on the
principle of faith] to faith: asit iswritten, Thejust shall live by faith.” It is
not righteousness of man, for he has none. How cdnme have any if heis



guilty — under judgment? And if he had, it would he righteousness of man,
not of God.

We shall find the righteousness of God to be in direct contrast to
righteousness of man. Neither can it be by law, for God cannot be under the
law. He was the law-giver. Had itsaid “therighteousnessof Christ,” that
would have been another truth. But it isrighteousness of God revealed, in the
gospel, on the principle of faith, to faith. It was announced repeatedly in the
Old Testament, but now explained, or revealed. “ And thereisno God else
beside me; ajust God and a Saviour; thereisnone beside me. L ook unto me,
and beye saved, all theendsof the earth.” “ Surely, shall onesay, inthelLord
have | righteousness and strength.” (Isa. 45: 21-24.) “In thy name shall they
rejoice all theday: and in thy righteousness shall they be exalted.” (Ps. 89:
16.)

Let it benoticed that the righteousness of God isthefirst and great question
in our epistle. It isthefirst subject, and then the love of God. For the love of
God will not meet thewrath of God. The question of righteousnessis at once
raised. For thewrath of God isrevealed from heaven against all ungodliness
and unrighteousness of menwho hold the truthin unrighteousness.That
wrath isnot yet executed, but there can be no doubt of ttiveath of God
against all the wickedness of men — against sin. It was seen at the flood; in
the destruction of Sodom; and on the Holy One made sin for us. It isalso
revealed that Heis coming in judgment, taking vengeance. The wicked will
surely be cast into the lake of fire. And arh a guilty sinner?Then what
would the love of God alone avail mein the day of righteous wrath against
all ungodliness? It must then be evident that the first great question isthe
righteousnessof God in justifying him that believeth. How can God be
righteousin accounting such a sinneas | righteousbefore Him? What a
question!

This question, therighteousness of God, istaken up again in chapter 3: 21.
What then isthe object of the Spirit in thislarge portion of scripture, from
chapter 1. 17to 3: 21? Isit not chiefly, in utterly setting aside all pretension
of righteousness in man, whether without law, or under law? This must be
done for man will cling to nothinglike the effortsto establish his own
righteousness. Therefore every claim of man isexamined. The eternal power
of God was manifested in creation, and again in the flood. God was certainly
known to Noah and his descendants. “When they knew God, they glorified
him not as God, neither were thankful.” In aword, they sank into idolatry.
They apostatised from God until God gave them up. Thisisrepeated thrice.
“Wherefore God also gave them up to uncleanness,” &c. (ver. 24); “For this



cause God gave them up to vile affections’ (ver. 26); “And even asthey did
not liketoretain God in their knowledge, God gave them over to areprobate
mind,” &c. (Ver. 28) Read theterrible catalogue of wickedness into which
the whole Gentile world sank. Wher e then was righteousness of man? To be
given up istheact of God in judicial judgment. He thus gave up the Gentiles,
and we see what man became. We also know that when the Jews had fully
rg ected thetestimony of the Holy Ghost, God gave them up, for the present,
as a people. Such also will be the end of professing Christendom, “ Because
they recelved not the love of thetruth, that they might be saved. And for this
cause God shall send them strong delusion, that they should believe alie: that
they all might be damned who believed not the truth, bld pleasurein
unrighteousness.” (2 Thess. 2: 10.) The fact then that God gave up the
Gentilesto the fearful lusts of their hearts, provestheir utter apostasy from
God. And all profane history corroboratesthisinspired description of human
wickedness.

It may be asked, but weretherenot rulers, kings, and magistrates, who made
laws against wickedness, and punished crime? “Who knowing the judgments
of God, that they which commit such things are worthy of death, not only do
the same, but have pleasurein them that do them.” Thusthen, as now, the
greatest wickednessin found in therulersor chiefs. For proof we have only
to read any of the ancient historians. If man isleft to himsdhe greater
power he has, the greater is his wickedness. It is overwhelming to
contemplate the cruelty and dreadful wickedness of heathenism. Swehs
that world to whom God in mercy sent His Son. In the Gentile world
righteousness was not to be found. Multitudes rushed together in
amphitheatresto feast their eyeson cruel wickedness.



CHAPTER 2

CONSCIENCE leaves man without excuse. Thereis in man a sense of
responsibility, and, through the fall, a knowledge of good and evil. The fact
that one man judges another isa proof of this: “For wherein thodgest
another,thou condemnest thyself; for thou that judgest doest the same
things?” How truethisis, whether of Jew, Gentile, or professing Christian!
And man cannotdeceive God. “But we are surethe judgmentof God is
according to truth, againghem which commit such things. And thinkest
thou this, O man, that judgest them which do such things, and doest the same,
that thou shalt escape the judgment of God?” What a solemn question! We
may judge and punish othersfor wicked acts in this world, but if we

our selves have to be brought,with all our sins, into judgment — and
judgment in sureto come, and be accor ding to truth — how ar e we to escape?
The punishment of evil amongst all nations proves that we admit that evil
ought to be punished. Therighteous gover nment of God demands, then, that
after death there shall hethejudgment. Do look at this question. Reader, dost
thou think thou shalt escapethe judgment of God?

“Or despisest thou theriches ohis goodness, and for bear ance,and long-
suffering; not knowing that the goodness of God |leadeth theeto repentance?”
How many are doing this? Indeed, the way in which repentanceis preached
tends to lead men to despise and ignore the wondrous grace of God
altogether. Many preach repentance asworksfor salvation, as preceding faith
in theriches of the goodness of God. Now it isaswe know and believe the
goodness of God in sending His beloved Son to die for our singhat this
leads usto, producesin us, repentance— indeed, we can only know the
depths of our sin and guilby knowing the depthsinto which He had to
descend to save us. Thusthe goodness of God leads to an entire change of
mind; the full judgment of ourselves, in deep abhorrence of our sins, and full
confession of them to God; and, at the same time, an entire change of mind
about God. Thus, the difference between truth and error isthis: it in not our
repentance that leadsto, or causes, the goodness of God to us, but it isthe
goodness of God that leads to, and causes, repentancein us. Oh, bewarelost
thou shouldst so despise the grace of God, and, “after thy hardnessand
impenitent heart, treasurest up unto thyself wrath against the day of wrath,
and revelation of therighteousjudgment of God.” Mark, it must be either the
goodness of God now, and repentancehere, or the righteousjudgment of

God in that coming day of wrath her eafter.



Some have had difficulty in understandingchapter 2: 6-29; others have
perverted these statements, as though they taught salvation by works. This
would bein direct contradiction of the whole teaching of the epistle. What,
then, do welearn here?

First, the righteousness of God, in Hisreward to the Jew under law, or the
Gentilenot under law. Thisisdistinctly and fully stated. Then, secondly, the
inquiry, Arethereany Jews or Gentileswho answer to these requirements of
God, and can thus berewarded?

We start, then, with the certainty that, in the day of wrath and revelation of
the righteous judgment of God, He “will render to every man according to
his deeds; to them who, by patient continuance in well-doing, seek for glory,
and honour, and immortality, eternal life,” &c. Also, in like manner, in that
day, “Tribulation and anguish upon every soul of man that doeth evil,” &c.
This, then, isthe basis of righteous judgment on which God will act: “In the
day when God shall judge the secrets of men by Jesus Christ, according to my
gospel.” The police go about the streets, and arrest men, and take them to be
judged for public crimes; but isit not equally true that Death goes about the
streets as God’ s policeman, to take men, who, after death, shall have every
secret thing judged they have done? Can you stand in that searching
judgment? God will judge in righteousness. “ Tribulation and anguish upon
every soul of man that doeth evil.”And all brought out — every hidden
thing!

It iswell to dwell on this. From that righteous judgment there wHIEN be

no escape. Man, when left to himself, sank into doing evil continually; aswe

have seen, the whole Gentile world had sunk into the grossest sin. What, then,
of the Jew, thereligious man? Yes, thereligious man, ishe not superior every
way? Herestsin thelaw, boasts of God — the only true God. He knows His

will, isinstructed, and isan instructor, a confident guide of the blind. Now, if
he known the will of God, and doesit, and hasthe law, and keepsit, will not

this give him boldness in the day of righteous judgment? But if heisnot a
doer of good, if heisabreaker of thelaw, what better is hethan the Gentile
who has not the law? Nay, heiseven found to be wor se. How, then, can the

Jew under law meet God in judgment?

And, reader, if thisisyour position — areligious man under law, desiring
most earnestly to keep it, and yet breaking it; knowing the will of God, and
not doing it — how can you meet God in righteous judgment, and, however
religious before men, to have every secret brought out in judgment? Do all



your efforts give you confidence in looking forward to the day oértain
judgment? The Jew had great advantage every way.



CHAPTER 3.

He had the oracles of God; so have you. What an advantageto havethevery
inspired word of God! And the oracles of God were committed to them.

Verse 8. Let us notice here how remarkablyfaith is introduced again.
Righteousness of God had always been on the principle of faith. “ For what, if
some did not believe? Shall their unbelief make thefaidi God without
effect?” However the bulk of the nation had disbelieved, yet their unbelief
and unrighteousness had nothanged God — He remainedthe same; He
remainstrueto the unchangeable principles of right and wrong; otherwise,
how shall He judge the world? In setting aside the law as a means of
acquiring righteousness, this might be perverted, as some did, and affirmed
that the apostle taught that we might thus do evil that good might come. This
Is strongly condemned, the righteousness of God having been maintained in
the judgment of all evil-doers. The apostle nowppealsto the Jews own
scriptures, and from them provesthat all are guilty: “Asit iswritten, Thereis
none righteous, no, not one. Thereisnonethat understandeth; thereisnone
that seeketh after God.”

Verse 19. We cannot deny that these wor ds were written to those under the
law. What aterribledescriptionof man under law! Every mouth is thus
stopped, and all the world stands guilty before God. Yes, mark, thisis not
what man is before his fellow-men, but what he is before God. And if all
under law, and all not under law, are guilty, whedn the law do for the
guilty? Itsvery perfection as a perfect rule for man, can only condemn the
breaker of the law. If a man has got false weightsin his shop, what could the
test of standard weights do but condemn him? The standard weights would
shew how far he was short; but if short, could not shew that they were just
weights. Thelaw just did this, “for by the law isthe knowledge of sin.” Since,
then, all are guilty, it isevident, “ Therefore by the deeds of the lahere
shall noflesh bejustifiedN HISSIGHT”

Verse 21. Man is thus set aside, and all his efforts and pretensionsto
righteousness by works of law. “ But now the righteousness of God, without
thelaw, ismanifested, being witnessed by the law and the prophets.” Thisis
altogether new, and distinct fronaverythingthat is of man. It is not the
righteousness of man, for he has none. What a fact, that in all thisworld there
was not one found righteous! No, not one. It is theghteousnessof God,
entirely and apart from thelaw what God isin Himself, and what Heisfor



man. Now God could not berighteousin justifying man by the law, for the
law could only condemn man. He was guilty. God was surely always
righteousin his dealings with man — perfectly consistent with His own
glory. But thisis now manifested apart from law, though witnessed by law
and prophets. This, then, istherevelation, “ even the righteousness of God,
which isby faith of Jesus Christ, unto all, and upon all, them that believe; for
thereisno difference, for all have sinned, and come short of the gloofy
God.”

How distinctly faith of Jesus Christ now takesthe place of law, and thisunto
all, both Jews and Gentiles! Therighteousness of God, then, iswhat Heisin
Himself, and what Heisto us. It isapart from law; for therewas, and could
be, nolaw or command to God. All isabsolutely of God. He so loved; He so
gave His beloved Son that, through His sacrifice on the cross, He might be
eternally righteousin justifying us, or accounting usrighteous.

Verse 24. “Being justified freely by his grace.” Yes, accounted righteous
freely, without anything on our part, except believing Him — and even faith
isthegift of God — it isby Hisfreefavour, grace. But how is God righteous
in justifying usfreely by Hisfree favour, “through the redemption that isin
Christ Jesus’? Not merely — blessed asthat is— justified from every charge
of sins; not merely shelteredrom judgment,like Israel in Egypt, by the
blood of the Lamb; but redeemed, fully delivered — redemption through His
precious blood.

Waell, you may say, that isall very blessed, but how am | to know that | havea
shareinit? How am | to be assured that it appliesto me?

Weéll, since God isrighteousin freely justifying us, through the redemption
that isin Christ Jesus, let usinquire what that redemption is, and how you
may know it is unto you, and appliesto you. What is redemption?The
emancipation, or redemption, of all the slavesin the West Indies, some years
ago, will illustrate what redemption is. A vast sum was given, voted by the
English government, for the complete redemption of the slaves. They were,
so to speak, redeemed for ever — for ever emancipated, delivered from the
wretchedness of davery.

Now, when the proclamation, or glad tidings, of their redemption arrived in
the West Indies, how were they to know it applied to them? Suppose an aged
slave, with many a scar of whip and chain upon him, had inquir edihe
following words: “Yes, | have no doubt so many millions have been paid — |
have no doubtthe proclamationof redemption,emancipation,everlasting



deliverance, isgood and glorious— but how am | to know it appliesto me?”
What would you have said? “Why, areyou not a slave; are not those scars a
proof of it? Wereyou not born a slave? If you were a free man, it could not
apply to you, but sinceyou are a slave, it must, it does, apply you; the
proclamation isto you. Believing the proclamation, thismoment you are, in
perfect righteousness, for ever free.” Would you not say so?

Ah, if wetook our true place, and owned our true condition as born slaves,
conceived in sin, and shapen in iniquity, then all difficulty would soon vanish
as to seeing how redemption appliesto us. Have you evawned, do you
own, that by nature you wer e the bond-slave of sin — sold under sin? The
poor West | ndian slave might possibly escape from his master, but have you
not found your salf utterly without power to escape from Satan and sin? Have
you any ugly scarsof sin? If you think, bad asyou are, that God will help you
to keep the law, and so at last you hope to get to heaven; then you do not
know your need of redemption. If the English government voted so much in
the council of Parliament, what did God votein the councils of eternity? Was
it to givesilver or gold for your redemption? It wasto give His well-beloved
Son. Yes, Heisthe ONE “whom God hath set forth to be a propitiation,
through faith in hisblood.” Poor helpless dave of sin, that redemption isunto
you. If you are such, then it must be unto you. Yes, tlseAVE that believed
the proclamation was that moment for ever free. It isjust so with you. God
grant it to thousandswho read this paper.

Dear young believer, it ismost important to understand this: that you are not
only justified freely (all sinsbeing forgiven, God sees no iniquity), but you
are also redeemed by the precious blood of Christ. Yes, delivered from that
state of slavery for ever. If that great sum of gold set the slavesfreefor ever,
has not the infinite propitiation of Christ set usfree, redeemed usfor ever?
Shall we allow a shadow of a doubt? No; He gave Himself for us— all free,
unmerited favour. Not one thing did we do for our redemption; it was all
accomplished before we had one desire or thought of redemption. And now
we bear the glad tidings unto us poor slaves of sin; we believe, and are for
ever free,

Glory, glory everlasting,
Beto Him who borethecross.

But we must further inquire how the righteousness of God is affected by all
this.



Verses 25, 26. “Whom God hath set forth [to be] a propitiation, through faith
in hisblood, to declare hisrighteousness for the remission of sinsthat are
past, throughthe forbearanceof God; to declare, | say, at this time, his
righteousness. that he might bejust, and the justifier of him which believeth
in Jesus.”

Y ou notice God hath set forth the propitiation of Christ to declare two things.
Hisrighteousness needed to berevealed in these two things. His passing over,
in forbearance, sinsthat are past; and that He might bejust, and the Justifier
of him which believeth in Jesus.

Herewewould warn our readersof a serious mistake, often found, asto “sins
that are past,” asthough it meant sinsthat have been committed before our
conversionto God; that sins up to that time are pardoned,or remitted,
through the propitiation of Christ; that God would ther efor eighteous,
through the death of Christ, in thus pardoning past sins before conversion.
Thiserror leavesthe believer in utter perplexity asto sins, should they be
committed after conversion; indeed, thisview leaves the Christian wor se off
than the Jew,as he had another day of atonementevery year. But if the
propitiatory sacrifice of Christ only met our sins, or atoned for sins, up to
conversion, then there remainsno sacrifice, no remedy, for sins after
conversion. For “thereremaineth no more sacrificefor sins.” (Heb. 10.) On
thisfinite view of the propitiatory sacrifice of Christ, who could be saved?
The oneinfinite sacrifice must have met all the sins of a finite, sinner, from
first to last. What, then, does this scripturemean? Simply this: God had
passed over, in forbearance, past sins, the sins of all believersbefore Christ
died; andnow He was the Justifier of all that believe, reckonedthem as
righteous, asthough they had never sinned. But the great question wasthis:
How could God berighteousin doing both these things? How could this be
revealed, declared, explained? Without an answer to thisinquiry, hcam

any soul have peace with God?

If all had been guilty, how could God berighteousin passing over the sins of
those who believed, whether Jews or Gentiles? And if all are proved guilty
now — if you are proved guilty — how can God declare of you, like | srael of
old, that He hath not beheld, and does not behold, iniquity in you? Clearly He
could not berighteous on account of anything in us, or done by us, under law,
or not under law. Herethe eye of faith must rest solely on the blood of Jesus
— “a, propitiation, through faith in hisblood.” This alone explains, declares,
therighteousness of God, both asto the sins of past believers, and ours now.
L et us, however, remember, that on the propitiatamer cy-seat the blood
was placed before the eye of God! “And he shall take of the blood of the



bullock, and sprinkleit with hisfinger upon the mercy-seat eastward; and
befor e the mercy-seat shall he sprinkle of the blood with Hisger seven
times.” (Lev. 16: 14.) Thishad to be done again; the blood of a bullock had
to be sprinkled before God on that golden mercy-seat once every year. And
blood of other victimshad often to be shed. Not so the blood of Christ; that
blood, once shed and sprinkled, can never be shed or sprinkled again.

Oh, my soul, think what that blood isfor all thy sins before the eye of God!
The blood, sprinkledon the gold, shews what the blood of Christis, as
meeting, upholding, declaring the righteousnessof God. Yes, He was
righteousin justifying David a thousand year s before the blood wshed,
just asHeisrighteousin justifying us eighteen hundr gdars after. Jesus
must needs suffer for both.

Thuswe see, the great mistake of those who say, “ The righteousness of God
isthat by which He maketh usrighteous.” No; the righteousness of God is
that by which He Himsalf is righteous, in reckoning us poor sinners
righteous. The differenceisimmense. If the voicef what calls itself the
church says one thing, and the word of God says another thing, which must |
believe? Doubtlessthe latter.

“Whom God hath set forth [to be] a propitiation, through faith in his blood,
to declare hisrighteousnessfor the remission of sinsthat are past, through the
forbearance of God; to declare, | say, at thistime hisrighteousness. that he
might bejust, and thejustifier of him which believeth in Jesus.” Dwell on
each sentence. Isit not the righteousness of God that He might be just? Do
You believe in Jesus — thatHe has thusglorified God by His expiatory
sacrifice— that now, at thistime, through that death, Heisin righteousness
ableto justify all that believe? Is God thusrevealed to your soul justin
reckoning you righteous?

Sincerighteousness thereforeiswholly of God, through the redemption that
iIsin Christ Jesus, “whereisboasting then?” Isit on the principle of works
that we have done? No, such athought isexcluded. “ By what law? of works?
Nay, but by the law of faith.” For we have seen faith finds righteousnessin
God. | cannat, then, boast of having been, or being, righteousin myself, since
we are proved guilty, and know it to betrue, and, on the principle of works or
law, we can only be condemned. Justificationcannot be on that ground,
however we may struggleto makeit so.

Justification, then, must he on another principle. “ Therefore we conclude that
aman isjustified by faith, without the deeds of the law.” What else could



scripture conclude, sinceall are guilty, and justification is not what we areto
God, but what Heisto as, set forth in Christ? Do not mix these two things
together. L et your salvation be entirely on the principle of faith — what God
isto you.

To bejustified by faith iswhat God isto usthrough Christ. Deeds of the law
areon the principle of what we areto God. Amazing grace! we arejustified
by the one, without the other. And in thisthe “ no difference” doctrineisfully
maintained. The samerighteousness of God to all, Jews or Gentiles, on the
principle of faith, and by means of faith.

Those who maintain that we are still under the law, make it void, because it
cursesthose under it, because they do not keep it. Those who were under it
once had to be redeemedfrom its curse by the death of Jesus. Thus, if
scripture put usunder it again, then Jesus would need to die again to redeem
usfrom itscurse. (See Gal. 3: 10-13; 4: 4, 5) “Do we then make void the law
through faith? God forbid: yea, we establish law.” Jesusrevealed to the eye
of faith, bearing the curse of the broken law for those that wore under it — if
thisdoes not establish the claims of thelaw of God, what could do so? But if
we wer e put under itagain, then its claims would have to be established
again, or it would be made void.



CHAPTER 4.

We must bear in mind that we are not on the subject here of righteousness
before men. On that subject we must turn to James. Therewe should find the
guestion of justification from an entirely different point of view. A man is
not justified before his fellow-men by faith, but by works, proving the
genuineness of hisfaith. (See James 2: 18-26.)

It may now befairly asked, If the whole human race has been found guilty
before God — Jews and Gentiles— on what principle could any have been
justified? Clearly, on the principle of law, that which condemns the guilty,
none could have been justified, and two of the mostemar kablecases are
cited in proof. No less personsthan Abraham, the very father of the Jews, and
David, the sweet singer of Israel. The one was justifietbur hundredand
thirty years before the law was given; the other, about five hundyedrs
after, and that when he had merited its curse by fearful transgresson.

Asto Abraham, if any one could bejustified by works, surdig could; and

If he were before men, asin James, he had to glory, “but not before God.” It
is still the solemn question of man before God. Well, what saith the scripture
about this man, befor e the law was given to any one, even to hin®draham
believed God, and it wasreckoned unto him for righteousnes3’hisisthe
scripture answer and principle how a man can bejustified without the deeds
of thelaw. Abraham believed God, and (hisfaith) wasreckonedas, not for,
righteousness. Very much depends on the true meaning of the word,
translated “imputed,” “reckoned,” and “counted,” in this chaptes same
word in theoriginal. It meansreckoned as such, or esteemed so; it isnot the
word which is used to mean ssimply imputed,or set to the account of a
person; that word isonly found twice in the New Testament, in Romans 5:
13: “But sin isnot imputed when thereisno law.” It is, not placedtte
account of a person astransgression of lawyhen no law has been given
which could thusbetransgressed. It ismore fully and correctly trandated in
Philemon 18: “1f he hath wronged thee, or oweth thee augbtit that to my
account,” impute it to me. Let usillustrate the two words. We say, Such a
person has paid into a bank £500 to the account of another; it isset to his
account. In the other case, a nobleman marriesa poor woman. |Is she
reckoned poor after that? She has not a penny of her own right, but sheis
reckoned asrich asher husband,judicially accounted so, or reckoned so.
Abraham believed God, and it wasreckoned as righteousness. This may also
be seen confirmed in Abel. “ By faith Abel offered unto God a mor e excellent



sacrificethan Cain, by which he obtained witnessthat he was righteous, God
testifying of his gifts,” &c. In both casesthe principle of faith isthe same.

Abel believed God, and brought the sacrifice. Abraham believed God. Both
wer ereckoned asrighteous.

And thisisnot on the principle of works, not on the ground of what Abraham
or Abel wasto God, but God reckoned faith to them asrighteousness. “ But to
him that worketh not, but believeth on him that justifieth the ungodly, his
faith isreckoned asrighteousness.”

| met an aged man the other day, with hair aswhite as snow, and said to him,
“You have made a profession of Christ, moreor less, for many years, and yet
you do not know that you have eternal life, you are not sureyou arejustified,
and if you should die, you have not the certainty that you would depart, and
bewith Christ.” The poor aged countenancefell; hesaid, “Itisall true.” “Let
me, then, tell you thereason of this. You have never yet seen God’s starting-
point. You have been striving all these years, more or less, to be godly,
believing that God justifiesthe godly. You have never yet believed that God
justified the ungodly; thereisthe starting-point. Godliness will come after.
‘But to him that worketh not, but believeth on him that justifieth the
ungodly,hisfaith iscounted asrighteousness.’”

“I never saw that before,” said the aged man. We ask you, reader, solemnly,
Have you ever really seen this, and believed God that justifieth thegodly?

Y ou may have striven long to take the place of a godly man before God by
ordinancesof men, and so-called good works, trying hardto falsify this
scripture. Yes, it often takesalong life of failureto bring a soul to thistrue
starting-place ofyrace Certainly it must be on a different principle from law
that God can justify the ungodly. To him that worketh not, but believeth.

Now let us have David’sinspired explanation of thismatter. “ Even as David
also describeth the blessedness of the man unto whom God reckoneth
righteousness without works, saying, Blessed are those whose iniquitiesare
forgiven, and whose sins ar e cover ed. Blessed isthe man to whom theLord
will not reckon sin;” or, “towhom the Lord shall not at all reckon sin.” It is
not that they arereckoned righteous because they have never sinned, for all
have sinned; but whose sins have been covered, whose iniquities have been
forgiven. It isnot, however, that their past sinsonly have been covered by the
atoning death of Christ, but thereisthisfurther statement of infinite grace,
and that in perfect righteousness, “ The Lord shall not at all reckon sin.” This
isindeed marvellous, but in perfect harmony with all scripture.



Such isthe efficacy of that one sacrifice, the value of the blood of Jesus, that
it cleanseth from all sin. There needs no more sacrifice for sins— thereis
none; and God remember eth their sins, who are once purged, no more. (Heb.
10; 1John 1: 7.)

Thus, asto thereckoning of guilt, or sins, to thejustified, they are reckoned
righteous, asrighteous asthough they never had, and never did, sin. Asto his
standing before God, sin isnot at all reckoned to the justified man; heisthus
truly and continuously blessed. Will such love and righteousness asthis, such
eternal salvation, make the enjoyer of the blessing careless, and say, L et us,
then, continuein sin that grace may abound? We shall see, asto that, further
on. But isnot thisthe very truth revealed here? It was utterly impossible for
God to havejustified the ungodly in thisway, on the principle of law; but the
propitiation, through the blood of God's eternal Son, explains the
righteousness of God in thus not reckoning sinsunto him that believeth.

It may, however, fairly be asked, Doesthat propitiation apply to thefutureas
well asto past sins? That isexactly what scripture doesteach, and, strange as
it may seem, the knowledge of thisvery fact is made known to usthat we
may not sin. “My little children, these thingswrite | unto you, that ye sin not:
and if any man sin, we have an Advocate with the Father, Jesus Christ the
righteous; and heisthe propitiation for our sins.” (1 John 2: 1, 2.) And in
another place, speaking of believers. “Who hisown self bare our sinsin his
own body on thetree,” &c. (1Pet. 2: 24). And again: “When he had by
himself purged our sins, sat down on theright hand of the M ajesty on high.”
(Heb. 1: 3). Oh, wondrous grace — free grace! “Blessed isthe man to whom
the Lord will not imputesin.” He will not, He cannat, in righteousness
reckon them to us. We shall see thisstill more fully explained as we go on.
Reader, do you really believe God? Yes, the question isthis, asweread these
pages of theriches of His grace, Do we believe God? Remember we are yet
only on the entrance ground, the very beginning of the gospel of God. Does
then this blessedness come upon those under law only, that is the
circumcised, or on the uncircumcised? Well, it was an undeniable fact, which
the Jews at Rome could not deny, that faith wasreckoned as righteousnessto
Abraham when he was uncircumcised long befor e the law was given. What
an overwhelming argument then, that it must be all of grace and not of the
law at all! And mark, heeceived the sign of circumcision,a seal of the
righteousnessof the faith which he had, being uncircumcised. That is,
circumcision was a mark of hisseparation to God: hewasthefirst person, the
father of it; but mark, it had nothing to do with justifying him — he was
reckoned righteousfirst, entirely apart from all worksor circumcision. Isit



not so with every believer? His separation to God and a holy life, area sign
that hehas been reckoned righteousfirsapart from law or works. But God
calls him and justifies him whilst ungodly. That i, is therewhere God
begins with man. Has He so begun with you, or are you seeking to be
justified by wor ks when you become godly?

Now another principle of great importanceis brought owoR1sE clearly
depended alone on God, and thiswas given to Abraham long before the law;
thereforeit could not be through the law, but through the righteousness of
faith. The covenant of Sinai wasin direct contrast with promise: therethe
blessing depended on man’s obedience, and he utterly failed to keep the
covenant. Man could fail under covenant, and thusforfeit all claim on the
ground of works; and he did fail. But God could not fail, thereforethe
promise still standeth sure, to all whbelieve. “ Therefore[again] it is of
faith, that it might be by grace; to the end theomiSEmight be sureto all
theseed,” & cC.

Thus Abraham believed the promise of God, because God could not fail. “He
stagger ed not at the promise of God through unbelief; but was strong in faith,
giving glory to God. And being fully persuaded that, what he had promised,
he was able also to perform. And thereforeit was reckonedto him as
righteousness?” He considered not hisown body, & c. Now, such confidence
asthisin a covenant of workswould have been confidencein himself, which
would not have been faith, but presumption.His faith has unbounded
confidence in God alone: in the promise of God. Therefore faith was
reckoned as righteousness. He, even Abraham, was justified by faith,
reckoned righteous before God. Thiswaswritten after Abraham, even for us.
For blessed asthiswasto Abraham to believe the promise of God, thereis
something still more blessed, “for usalso, to whom it shall bereckoned, if we
believe [or, believing] on him that raised up Jesusour Lord from the dead;
who was delivered for our offences, and was raised again for our
justification.” Abraham believed the promise of God. We believe these two
factsof God: the promiseisfulfilled. We are thusreckoned righteous before
God.

But it may beasked, Do not many still rest their soul’s salvation on the
promises? What would you say if awiferested on the former promise of her
husband for evidence, that she was hiswife? Would not this shew that she
was doubtful asto whether the marriage had really been accomplished or was
valid; or, to say the least, that she did not understand it? Isit not something
likethis, when wetry to rest on the promises? There must be some doubt or
misunder standing about these two accomplished facts before us. Doubtless



there are many precious promises on which we do well torest. But thisisnot
now a promise! Righteousnessis reckonedto us, believing on Him, that
raised up Jesusour Lord from the dead. It isreckoned to us: that isanot
promise. No, if we are believerstherighteousness of God isupon us. Weare
reckoned righteous. Then theresurrection of our Lord isnot now a matter of
promise. Godhasraised Him from the dead. If not, thereisno gospel, and we
areyet inour sins. (Seel Cor. 15: 14-17).

L et usthen proceed very carefully here. Only let usnotethereisachangein
thelanguage. It isnot now the propitiatory view of the death of Christ, asin
chapter 3: 22-26. There, that death hasfirst glorified God. The blood before
Him, Hisrighteousnessis maintained, established on Histhrone, the mercy-
seat; and thus mercy toward all without infringing on the righteousness of
God. But here (chap. 4: 24, 25) Christis the Substituteof His people,
answering to the second goat of atonement. The sins of Israel were
transferred to that goat — laid on it and borne away. Just so here. “Who was
delivered for our offences.” WasHedélivered for the sins of the wholeworld
astheir Substitute, to bear them away? Then clearly they would have been
borne away; for God has accepted the Substitute. Thisiscertain, for He has
raised Him from the dead. This would teach the fatal error of universal
redemption. Hence the need of carefully noting that these words are
distinctly limited to believers. “1f we believe” or “believing.” Abraham
believed God, and that was reckonetb him as righteousness.We believe
God that “He hath raised up Jesus our Lord from the dead; who was
delivered forour offences, and was raised again foourjustification.” The
next chapter will also shew that this must be limited to believers. “ Therefore
being justified by faithwe have peace with God througlour Lord Jesus
Christ.” To apply thesewordsthen to all, isto destroy their effect to all, or to
teach, what isfalse on the face of it, that all will be saved.

L et us, then, takethefactsin their order. God is speaking to us here. Do we
believe Him, that He hath raised up Jesus from among the dead? That alone
would not be enough, the devils know that that is so, and many an
unconverted man does notdoubt that. But mark the next fact: “who was
delivered for our offences.” Had it said, “our transgressions,” it would not
have taken in Gentiles, who were not under law; but thisisaword that takes
in all our sins— under law astransgressions, or sinnerswithout law. Now, do
you really believe that Jesus was delivered up to the cruel hands of men, yea,
nailed to the cross, and thereto bear, and did bear, the wrath of God dueto
your very sin8 Before you read another line, we entreat you to answer that
guestion in the presence of God. Can you look back, and see the Holy One of



God bearing your sins, astruly asif therewas not another whosesnsHebore
on the cross? Oh, what a sight, and your Substitute!

And, if we may use the word, not only did His death make the infinite
payment that infinite justice demanded, btte “was raised again for our
justification.” Thus God has shewn His acceptanceof the ransom— the
death ofour Substitute; but He could in no way mor e distinctly have shewn
our everlasting discharge, than by raising up the Substitute for our
justification. Oh, how wondrous! He was raised up from amotige dead,
that, believing God, we might justly be reckoned, accounted, righteous
before God; our sins astruly bor navay, never to be reckonedto us, as
though we had never sinned — justified, reckoned righteous before and by
God our Father. Thuswe have morethan promise— all isaccomplished fact.
All our sins— for they were all alike future then — have been bor bg
Jesus. “Who was delivered for our offences.” God hasraised Him again for
our justification. Believing God, we axe justified, reckoned righteous. Mark,
“raised againfor our justification” cannot possibly mean because we were
justified; thisthought entirely sets aside faith. It egidently “for,” in the
sense of, for the purpose of our justification; that is, when, through grace, we
believe. “ Therefore, being justifiethy faith — being reckoned righteous on
the principle of faith — “we have peace with God, through our Lord Jesus
Christ.” (Chap. 5: 1). Many souls are perplexed asto whether they have the
right faith — “justified by faith.” If we separate this verse from the end of
the previous chapter, we get occupied with faith as an abstract matter; and
indeed we make faith that which, somehowneritsjustification,and very
soon it becomes a question of examining our own feelings. It may be said,
But did not “ many believe in his name when they saw the miracles which he
did; but Jesusdid not commit himself unto them, because he knew all men”?
(John 2: 23). Just so; but what did they believe? No doubt they believed in
Him asthe M essiah, when they saw the miraclesthat He did. But that was
quite a different matter from what we have before ushere. “Well,” you say,
“I am surel long to have peace with God, but | am not surel havegot it. How
isthis?Y ousay, Partly because | ask myself, Have | theright faith? but the
fact is, my horrid sinsand iniquitiesrise up before me, and press me, until |
am almost ready to conclude | have no part in Christ. Conscience also saysit
isall true.”

Was not Jesus, the Holy, Holy One, delivered for those very iniquities? Do
you believe God hasraised Him from the dead — He “who was delivered for
our offences’? Thisisa very differenaffair from miracles, importantas
they arein their place. Mark, thisisreal substitution — Christ, the delivered



Substitute of His people, of the believer. We must not confound thiswith the
propitiation, which was not only fous, but for the whole world. God is
glorified about sin, so that free pardon is preached to every creature — to all
men.

Let ustakeapicture, or type, of this; indeed this scripture seemsto refer toit.
After the blood of one goat had been sprinkleoh the golden mercy-seat
before God, shewing the righteousness of God met by th#ood of Jesus,
beforethe eye of God — then “he shall bring the live goat; and Aaron shall
lay both hisbands upon the head of the live goat, and confessover him all the
iniquities of the children of Israel, and all their transgressionsin all their sins,
putting them upon the head of the goat, and shall send him away, by the hand
of afit man, into the wilderness. And the goat shall bear upon him all their
iniquitiesunto a land not inhabited.” (Lev. 16: 21). Now compar e thiswith
another scripture:“But he was wounded for our transgressions,he was
bruised for our iniquities. the chastisement of our peace was upon him; and
with hisstripeswe are healed. All we like sheep have gone astray; we have
turned every oneto hisown way; and the Lord hath laid on him the iniquity
of usall... And he barethesin of many.” (Isa. 53: 5-12). The scripturesdo
not teach that He bare the sins of all; but, asthe Substitute, the sins of many;
and this in contrastwith the doom of those who reect Him and must
therefore bejudged. Yes, mark the contrast. “ Axglit is appointed unto men
onceto die, but after thisthejudgment; so Christ was once offered to bear the
sinsof many, and unto them that look for him shall he appear the second
time, without sin, unto salvation.” (Heb. 9: 27, 28.)

Now faith isnot believing that | feel, or that | do believe. But do you believe
thisamazing fact, that God hath raised Him from the dead who has been thus,
asyour Substitute, delivered for your offences? Thisisthefirst question asto
all your iniquities. Werethey transferred to Christ, laid on Him? Not the sins
of one year, like Israel on the day of atonement, but all your sins and
iniquities before you wereborn. Did He takethe whole responsibility of
them, according to therighteous claims of God? Did He come, and was He
delivered for thisvery purpose? Was it bearirige wrath of God against
your sins, that made Him cry out, “My God, my God, why hast thou for saken
me?” Oh, love beyond all word®r thought! Did He fail? Nay; hear His
words: “Itisfinished.” Yes, that work Heame to do is finished. God is
glorified. Our iniquities have been laid on Him, transferred to Him, borne by
Him; not some of our sins, but all our iniquities, werelaid on Him. The Lord
Jehovah laid them on Him. And it isfinished. Oh, my soul, ponder thiswell
— “Itisfinished!” He hath made thy peace with God by His own blood. And



now what does He say to thee? “ Peace unto you.” Dost thou say, But, oh, my
horrid sins! Hereplies, They were all laid on me; “ peaceto thee.” He shows
Hishands and Hisside. But | have denied Thee, Lord, when | ought to have
confessed Thee. “ Peace unto you.”

Now God, having judged our sins, all our iniquities, on His Son, can He again
In righteousness judge them on us? Do you say, “| do not for a moment doubt
Jesus died on the cross as my Substitute, and bore my sinsin His own body
on thetree; still, | have not the blessed certainty that | am justified, and have
peace with God; | do not experiencethat happiness| ought.” Does this
scripture,or any other, say we are either justified, or have peace, by
experience? Does it say that we areto look at our feelingsfor evidence that
we arejustified? God has done a certain thing, to give to faith the certainty of
our justification, and that one thing, which He hasdonefor thisvery purpose,
has been greatly overlooked. Jesus not only was delivered for our offences,
but weread, “and was raised again for our justificatioiY.és, God raised
Him from among the dead, ndiecausewe wer e justified, but for the express
purpose that, believing Him, we might bejustified. Thus,dhrist be not
raised, we are deceived, and yet in our sins. (1 Cor. 15: 17) But Heisraised;
thewhole question is settled to faith.

Do you say, “But must not | accept the atonement of my Substitute?” Nay, in
thiscaseit isGod that has shown to usthat He has accepted the one sacrifice
for our sins, by raising Jesus from the dead, and giving Him a place above all
heavens. And now, asto your sins, fellow-believer — where arethey? They
have been transferred to your Substitute. Well, they could not be on you, and
on Him. No. Where arethey then? Arethey on Christ? No. But they must be
on Him, if on any one, as Hehas taken the whole responsibilityof them
before His God. They are not orHim. Then they cannot be on you. Oh,
wondrous grace! God says He will remember them no more. If Hedid, He
must remember them asagainst Christ, and thisisimpossible. Christ isin the
unclouded presence of God in light. Then so are you justified from all things
— not hoping to be so. Could anything be more certain than thisresting on
the very words of God? Did not God give Hibeloved Son for thisvery
purpose, that we might have unclouded peace withim? Why should we
doubt Him?



CHAPTERS.

Connecting, then, thisverse — indeed the first eleven ver ses— with the last
versein chapter 4, we have three thingsmade sureto us. Being justified,
accounted righteous, before God, we have, asto all our sins, peace with God,
yet fully recognising His holiness and righteousness; and this, not through
anything we have done, but through our Lord Jesus Christ; peace resulting
from the blessed knowledge by faith that all our sinshave been put away by
the blood of Jesus, so that God can have no charge of guilt against Wge
havepeace, with God, through our Lord Jesus Christ. Asto the past, all is
cleared away.

Then, in the second place: “By whom also we have access by faith inteis
grace wherein we stand.” Weenter by faith into the full, unclouded favour of
God. Thisgraceimpliesthe free favour revealed in the redemption we have,
being justified freely. Thisisour happy, abiding place. There we stand. What
awondrous, present peace! We need not say this cannot, be enjoyed if weare
walking carelesdy, or allowing sin in any way.

And in thethird place, asto the future, we “rejoicein hope of the glory of
God.” Wedo not hopeto bejustified, or to have peace — these have —

but we hope, with rgoicing, for the glory of God. Isit not joy to our heartsto
know that we shall soon bein the scenewhereall istothe glory of God, all
suited to Him; all purewithin and without? Yes, sinless purity suited to Him,
when He who has redeemed us has come, and taken us to Himself. Can
anything give our heartssuch joy asthis, to bewith Him, and like Him?

Verses 3-5. “And not only so,” not only have we peace with Gogbr esent
accessinto the free favour of God, and the longing hope for His glory, but
this enables us to glory in present tribulationsalso. “Knowing, that
tribulation worketh patience; and patience, experience; and experience, hope;
and hope maketh not ashame8ECAUSE THE LOVE OFGOD is shed abroad in
our heartsby the Holy GhostyHICH ISGIVEN UNTO US

We must notice a very common mistake asto these ver ses. They are often
read as meaning the exact opposite of what they say, as though we must have
thisexperiencein order that the lovef God may be shed abroadin our
hearts; and if we pray much, and are very diligent in patience, experience,
and hope, that then we may hope that the Holy Spirit will be given us. No
words can tell how utterly wrong all thisis. The Holy Ghost is given to us
because Jesus has finished the work of redemption;and He being now



glorified, we are sealed by the Spirit, and thelove of God is shed abroad in
our hearts. Thus, to supposethat the Holy Ghost will be given because of any
efforts, or experience, or devotedness of our own, isto set aside the perfect
work of Christ. No, it isthe very opposite; all this blessed patient experience
Is because the love of God is shed abroad in our hearts by the Holy Ghost,
which isgiven unto us.

Now just suppose you areinvited to dinewith her M ajesty the Queen, and she
shews you every possible attention and kindness; anthstead of enjoying
that kindness, you propose to those present that you shall pray earnestly that
you may have a queen, and a queen that will shew you kindness; what would
she — what would any one — think of such conduct? Blind and deaf persons
alone could make such a mistake. No doubt those who know such a Queen
best are most loyal; and those who know that the love of God is shed abroad
in their hearts by the Holy Ghost, which is given unto them, will love Him
most, and have this blessed experience because of the very fact.

What shall we say of the blind and deaf who see nothing of God’sloveto us,
or itsbeing shed abroad in our hearts; but, turning this precious scriptureinto
legality, think and say that God win love us only aslong as we love Him?
The morewe love God, the more He will love us! Thisthought isat the root
of a great amount of spuriousffort of holinessin man. Many would be
startled to seeit in plain dress. What would you say to striving to make the
flesh holy, in order that God might loveit? Are not thousands doing so? Is
not thisthe very thing you have been doing? Have we not practically said the
old “1” must be haly, in order that God may love me? Truly, the flesh must
be subdued, but not even that, that God may love me, but because, He has. We
will now consider how He hasloved us, and in what state we were when He
loved us.

Verses6-11. “For WHEN we wer e yet without strength, in due time Christ
died for the ungodly.” Have our hearts been bowed down to thisfact? Not
only wer e we guilty, but we had no strength, wer e withostrengthto be
better. Whilst we werein that very state, infinite loveto uswas displayed, “in
duetime Christ died for theungodly.” There was no other means possible for
God tojustify the ungodly, but by His Son dying for theungodly. Yea, it isin
thisvery thing the love of God shines out to us. “But God commendeth his
love toward us, in that, while we were yet sinners, Christ died for us.” Was
thison the principle, that the more we love God, the more He will love us?
Can there be a greater display of His love than, “Christdied for us’?
Impossible! But thiswaswhile we wereyet sinners.



Oh, pause and dwell on thelove of God to us. Yes, not our love of God fir st.
Not that we loved God, but that He thusloved us. The more this takes
possession of our souls, the mor e shall welove Him.

Do you say, All thismay be quite true asto the past; but may we not fail in
the future, and then will not God cease to love us? Nay, having known the
love of God, may we not at last be left to everlasting wrath? Let us hear the
answer of the HolyGhost to this most solemn question. If God has thus
commended Hisloveto usthat when we were sinners, Christ digor us,
“much more, then, being now justified by his blood, we shall be saved from
wrath through him.” Markeingjustified by Hisblood is always immutably
the same; it is not having been justified once by His blood, we need to be
again, but, being justified, it ever stands. Hisblood is ever the same before
God, having atoned for all our sins. Thereforewe are ever justified by His
blood. Thereisno change. Then, not only we are, butvE sHALL be, saved
from wrath through him.” Oh, precious, infinite grace!

And thereisstill more: “For if, when we were enemies, we wer e reconciled
to God by the death of his SonmucH MORE being reconciled, we shall be
saved by hislife.” Oh, what painsour Father takes convince us of His
everlasting, unchanginglove! Just think — the whole atoning work of
reconciling usto God was done by the death of His Son. God was glorified;
our sins, all our sins, weretransferred to Christ, and borne by Him, when we
wer e enemies! And now we arejustified from all things, redeemed to God,
made His children. He who reconciled us by Hisdeath livesto serve, to wash
our feet, to saveto the end, by His priesthood and advocacy, should we fail.
“MucH MORE being reconciled, weshall be saved by his life.” Now this
certainty asto the futureremoves every hindranceto the heart’sfull joy in
God. Not only have we this certainty of being saved to the end by Hislife,
“but we also joy in God, through our Lord Jesus Christ, by whom we have
now received thereconciliation.”

Thisendsthewhole question asto our sins. God isabsolutely righteousin the
way in which He has put them away by the death of His Son. They have been
laid on the atoning Substitute, in infinite love to us, when we wer e enemies,
without strength. He who once barethem in Hisown body israised from the
dead for our justification. We arejustified, and we have peace with God. The
love of God is shed abroad in our hearts by the Holy Ghost which isgiven to
us. Thelove of God and therighteousnessf God arefully revealed and
displayed in reconciling usto Himself by the death of His Son. Our future
practical deliverance and salvatiofrom wrath are absolutely certain. We
have received in our soulsthe full effect of all thisasto our sins. And, oh,



wondrous privilege! asto all our sins, we have now unhindered joy in God!
Salvation isentirely of God, and we know Him, so asto havejoy in God,
accordingtoall that Heis. We need not say this could not bethrough the law.
If even the law could have justified from past sins— which wasimpossible
— who could stand on his own responsibility asto theiture,and joy in
God? No, it isall through our Lord Jesus Christ, from first to last. Let us
bewareof letting dip this perfect grace, of letting in the least bit of
confidencein theflesh. It isChrist in thefuture, as Christ in the past.

Thisverse 11, then, closesthe question of sins. The question of sin will come
before us presently, if the Lord will. May the Holy Ghost deepen in all our
souls a sense of theinfinite grace of our God, so that we may continually joy
in Him.

Verse 12. We now cometo the question of sin, or the two heads of the two
families: the one head, Adam, by whom sin entered into the world; the other
head, Christ, by whom grace has abounded over sin.

Many souls are greatly perplexed who find, though they believetheir sinsare
forgiven, yet they find therootgn, in the flesh. Much of this confusion
arises from want of carefully noticing the distinction between sinsand sin, as
in thisepistle. Aswe have seen, verse 11 closesthe question of sins. Verse 12
takesup sin. “Wherefore asby one man sin entered into the world, and death
by sin; and so death passed upon all men, for that all have sinned.” Thusthere
are two proofs of the origin of evil: sin entered into the world by one man.
Of the whole race of mankind, all sin, and all die. What absolute consistency
in the word of God, and with facts! And this has been found to be the case,
whether man was placed under law, or without law. After sin had comein,
and man fell, the law was not given for two thousand five hundrgears.
“For until thelaw, sin wasin the world; but sin isnot imputed [or, put to
account] when thereisno law. Nevertheless, death reigned from Adam

M oses, even over them that had not sinned after the similitude of Adam’s
transgression who isthefigure of him that wasto come.” (Vers. 13, 14) That
IS, they had not transgressed a given law; yet there was death, the proof that
sin was there. Sin and death then came into the world by head, Adam.
Death, then, isnot merely the penalty of a broken law; but sin having once
comein, death isitsresult; or, asexpressed in theword, “Thewagesof sinis
death.” Now, in contrast with what camein by the creature’'s sin, thet
head — sin and death — God is pleased to reveal to uswhat hascomein for a
new race by the gift of His ownSon — righteousnessand life. Only the
infinite gift must abound over thefinite, dreadful as has been the result of
that creature’ s sin. God could not, in His free favour to us, give a gift that



would come short of our need. Hence, the care of the Holy Ghost to shew us
how that gift of free favour has abounded over the sin; the root of evil, and
death, that camein by Adam. “But not asthe offence, so also isthe free gift
[the act of favour]. For if through the offence of one many be dead,cH
MOREthe grace of God, and the gift by grace, which isby one Man — Jesus
Christ — hath abounded unto many.” (Ver. 15.) No doubt the effect of the
offence of Adam’ssin on the many, even all his posterity,is great and
terrible; and we all belonged to that “many.” Death passed upon all men. Yet
If we have passed from death unto lifein therisen Head of the new creation,
we have now to see how the grace of God, and the gift, by grace, by One —
Jesus Christ — hath abounded unto the many in Him.

Verse 16. “And not as it was by one that sinned, so is the gift: for the
judgment was by one to condemnation, but the free gift is of many offences
unto justification.” In Adam we see one sin, and the consequences that have
flowed from it in judgment.Now look at the free gift. See Jesus, our
Substitute: all our iniquities have been made to meet on Him, and thisfor the
very purpose, that we might by faith bejustified from them all. And, much
morethan this, not only justified from all our iniquities by Hisblood, but He,
having died for our offences, wasraised again for our justification.

L et usdwell now on thisgreat fact — the resurrection of Jesus from the dead
— and thisfor the express purpose of our justification — of our complete,
abounding justification. When Jesus was raised from the dead, tdek to
Himself that holy life He had, and was. He could assume it in perfect
righteousness, having glorified God; and having redeemed “the many,”
according tothat glory, He could now communicate to theto,us that same
and eternal life, ajustified life, in righteousness, unchanging, ever -subsisting.
It will be very blessed if our souls understandthis reigning, subsisting
justificationor LIFE, though fully admittingthat our life, as children of
Adam, wasforfeited.

Verse 17. “For if by oneoffence death reigned by one; much more they
which recelve abundanceof grace, and of the gift of righteousness,shall
reignin life by one— Jesus Christ.” Thisisthe close of the parenthesisfrom
verse 13. Can any one deny that death reigns over Adam’sracethrough sin?
Whereisthe physician that can stay thereign of death? And Jesus says of His
many, “and | give unto them eternal life; and they shall never perish, neither
shall any pluck them out of my hand.” Death has positively no claim on those
who receive the abundance of grace, and of the gift of righteousness. They
REIGNIN life by One — Jesus Christ. Nothing can stay its cour se; none can
pluck them out of His hand.



Verse 18. “Therefore, as by the offence of one [or, one offence], judgment
came upon all men to condemnation; even so, by the righteousness of one
[or, by one act of righteousness],the free gift came upon all men unto
justificationof life” The true sense of this verse is, as by one offence
judgmenttowar dall men; so, by one act of righteousness, the fr ee gifowar d

all unto justification of life. That is, asin verse 19, the effect of the two acts
— Adam’ssin, and Christ’s obedience unto death on the two “ manys’— the
two families. “For as by one man’s disobedience many were made sinners,
S0, by the obedience of one, shall many be maderighteous.” It is, however, of
the utmost importanceto seethat thisjustification L1FEis connected with,

and resultsfrom, Hisresurrection from thedead. It isnot written that He kept
thelaw for our justification, but that God raised Him from the dead for that
very purpose — for our justification. It is not, and could not be, our lifein
the flesh under the law that isjustified; that could not hein any way. It is
judged, and set aside. Thelifethat we have now before God isthelife of one
that has passed through death for us; and everything that the righteous claims
of God had against usisfully met by that one death of our Substitute. Christ
isour life. Can there be a charge against Him, even as our Substitute? We
have, then, through the abounding of grace, a life against which thereis, and
can be, no charge— therefore ajustified life.

If in Adam, or in the flesh, under law, nothing can justify us, or that sinful
life. Death and judgment arewritten upon it. If in Christ, we have a life that
reigns, alife completely justified, that nothing can condemn. Asto our sins,
we ar e accounted righteous — faith isreckoned asrighteousness, and, being
justified, we have peace with God. Asto our sinful Adam nature, life, and
standing, we are no longer in it, but in Christ raised from the dead; and the
eternal life we havein Him is justified life — in Him, how completely
justified! It isof the utmost importanceto lay fast hold of this; completely
justified from our sins by Him; and, as in the new creation, completely
justified in Him raised from the dead. In both casesit iswholly of God, both
by and in Christ Jesus.

Dear young believer, do you know that you areno longer in Adam, or
connected with the old things that belong to him? The great point for you to
seeisthis“if any man bein Christ, heisanew creature: old things ar e passed
away behold all things are become new; and all thingsare of God.” (2 Cor. 5:
17.) What a sad mistake would you make to go back, ating to, the old
things— law and a sinful nature— and suppose that anything would
improvethe one, or justify you under the other, now passed away! And now
mark, your righteousnessand lifeisto you all new, and all of God. What is of



God must be perfect. Thuswe are perfectly and for ever justified in therisen
Christ.

Verses 20, 21. Oh, marvellous free favour of God! Do you ask, Why wasthe
law given, if man cannot bejustified by it, or if it cannot give ajustified life?
“Thelaw entered that the offence might abound.” It may even have been so
In your past experience. Itmay have entered with killing power, and the
mor e you have struggled to keep it, the mor e the offence has abounded. How
you may have struggledto makethe flesh holy and the more you have
struggled, the mor e younave failed. “ But where sin abounded, grace did
much more abound.” Do you believe God asto this? Can you now cease from
works, and rest in the boundless, free favour of God? “that assin hath reigned
unto death, even so might grace reign” — yes, and that “through
righteousness, unto eternal life, by Jesus Chrisur Lord.” It is not grace
alonethat reigneth —thatwould be indifferenceto sin; neither righteousness
alone, or the sinner must be condemned; but grace, through righteousness.
Yes, it REIGNSON, on, unto eternal life.

But if we are constituted righteous by and in Christ, entirely apart from any
worksof our own, sins being forgiven, and sin not reckonedto us — a
guestion isthen raised asto practical righteousness — Shall we continuein
the practiceof sn? The enemies of the grace of God always raise this
guestion, or put it as a charge, that those who hold the doctrinesof the
sovereign grace of God, imply that they livein sin that grace may abound.
The chargeisascommon in thisday, asit was by the Phariseesin that day,
against the apostle. In the next chapter we have hisinspired answer to the
usual calumny. But rest assured, nothing short of thisabounding grace can
giverest to the soul.



CHAPTER 6

Thisthen, isthe question, if grace has abounded over sinsand sin — over all
our iniquities which we have committed, and over the sin we have inherited,
and where sin has abounded, grace has much more abounded — isit true,
then, that abounding grace leads to continuance in the practice of sin? From
that day to this, the r g ecters of the gospel have always said it isso. If you are
completely justified, not by your own works, but in and by the subsisting,
unchanging righteousness of God in Jesus Christ our Lord raised from the
dead — then that impliesyou hold that you may be careless, and indeed may
practise sin!

Now what saysthe Holy Ghost by the apostle asto this? “What shall we say,
then? Shall we continuein sin, that grace may abound?”’ Far bethe thought;
“How shall wethat are dead to sin liveany longer therein?’ Here, then, isthat
principle of deliverance from sin so greatly ridiculed — deliverance from sin
by death. Neither shall we find any other deliverancefrom sin in theword of
God. For centuries, many sincer e souls sought deliverance by fastings, and
seclusion in monasteries. Many sincer e souls now seek it by efforts after a
false perfection of the flesh. But hereisthe full truth of God — deliverance
from sin by death.

Only mark, it isnot the future death of our bodies, should we die, but this—
“How shall weTHAT ARE DEADtoO sin live any longer therein?” What does
thismean, “wethat are dead to sin”? Do you say, “ |t may mean those who
have attained to perfection?” Isthere such athought? Nay, in order to shew
how assuredly thisappliesto all Christians, the apostle says, “Know ye not,
that so many of us aswere baptised into Jesus Christ, were baptised into his
death? Therefore we are buried with him by baptism into death; that like as
Christ wasraised up from the dead by the glory of the Father, even sowe also
should walk in newness of life.” (Ver. 3.) Sothat heis careful to shew that
this principle of deliverance from sin by death appliesto all who have been
truly baptised unto the death of Christ. Nothing could be more plain, and yet
nothing isless known. It ought surely to be well understood, for the apostle
says, “Know ye not?”

Do you under stand, reader, thisgreat practical truth of deliverance from sin?
Do you say, as an authorised teacher said to us a few daysago? “Weareall
sinners, and unfit for heaven; we must seek in eveiway to improve our
sinful nature; but | fear it will never, in thisworld, be quite fit for heaven.”



Fit for heaven! |sa corpsefit for heaven? It isdead, it istoo loathsome for
heaven or earth. It must be buried. Do you bury it, to make it suddenly, or
gradually, perfect? It isa mass oforruption;thereis no life in it, not a
particle, nor can there be, until thauttingforth of the power of God in
resurrection.

Isit not so asto our whole moral being? Our neighbour, sincereasheis, is
spending hislifein seeking to improve himself — the flesh, by sacraments

and ritual, he fears hewill never he ableto do it so asto befit for heaven.
How blind to that which even his baptism should teach him. Thefact is, we
do not believe God, that we are as bad asHe sayswe are; so bad, so vile, so

loathsome, so offensive, so dead to all that isgood, in the flesh as children of

Adam. Haveyou ever said, “1 am only fit to be buried out of sight. Yes, bury
me, burymeout of sight. | am not fit for heaven, | am not fit for earth. Oh,
bury me out of the sight of God, and out of my own sight”? Hereis water,
said the eunuch, what doth hinder?

Mark well, then, the deliverance from sin is not the improvement of self, or
an evil nature — theflesh, but “wearEe buried with him bybaptisminto
death.” We are not baptised unto the work of the Spirit in us, but unto His
death, who died for us, and rose again. Tleath,then, that deliversfrom sin
Isnot a death unto sin we attain to, but the death of Christ on the cross, and
our identification with it — “buried with him.” And you will notice, thereis
no thought of baptism communicating life. Baptism isunto death, and lifein
therisen Christ isbeyond it. For Christ not only died, was actually dead, but
Heis“raised from the dead by the glory of the Father.” How gloriousthe
new creation! Christ, the beginningf that new creation, raised from the
dead by theglory of the Father. “ Even so we should walk in newness of life.”
Not only old things ar e passed away, and all become new, but we arein that
new creationby the glory of the Father.“For if we have been planted
together in thelikeness of hisdeath, we shall be also in the likeness of his
resurrection.” Theresurrection side of thissubject is brought out more fully
in Colossians 2, only herelet us note, that baptism unto Hisdeath isthe chief
point to shew what all Christians should know — thetruth of deliverance by
death.

Verse 6. “Knowing this, that our old man is[or, has been] crucified with him,
that the body of sin might be destroyed [annulled], that henceforth we should
not serve sin. For hethat isdead isfreed [or, justified] from sin.” Now the
question is this: Is the old man crucified when the believer attainsto
perfection, asit is called — that then the old nature ceasesto exist, or isall
turned good? Thereisno thought in thistext of its being a state peculiar to



some Christians,and not the state of others. It is the very truth of our
christian position. Knowing thisthat our old man has been crucifiethBn?

In our experience? That isnot the thought here, but, “ has been crucified with
him.” Surely that was on the cross. Not only He, in infinite love, bareour sins
on the cross, but our old man was fully judged theretoo. It isindeed made
good to our souls experience when we become identified with this crucified
Jesus, of which baptism isafigure. Arewe thudentifiedwith the death of
Jesus? Not theimprovement or restoration of our old nature, but can we look
back to the cross, and sayTherel was crucified with Christ?All that of
which | might boast had to be crucified. M ost assuredly thiswas so, that the
body of sin might be annulled, made powerless; for a dead man is powerless,
or hewould not be dead.

We have seen how God justifies His people from their sins by the blood of

Jesus. Now we see how Hejustifiesthem from sin, theroot, or nature. * For
hethat isdead isjustified from sin” (margin). Sinsare forgiven, and now sin
cannot beimputed to him that isdead, heisjustified from sin.

But there would he no power for a holy lifein merely beirdgad to sin.
What true power, iswe shall find when we reach Romans 8: 2; only we must
car efully notice, that we areastruly identified with Christ risen, or more so,
than we wer eidentified with Him in death.

Verses 8-10. “Now, if we be dead with Christ, we believe that we shall also
live with him.” The one followsthe other. And thisfor ever. “ Knowing that
Christbeing raised from the dead, dieth no more; death hath no more
dominion over him. For in that he died, he died unto sin once; but in that he
liveth, he liveth unto God.” He hasnothing moreto say to sin, or sinto Him;
He was here once, and bor e its utmostur se; He was madesin, or a sin-
offering. What sin? Hisown? He had none. Sin, our sin, has nothing moreto
say toHim, or Hetoit. It isall gone from the sight of God. He who was once
under it, even unto death, now liveth to God. Oh, precious, soul-sustaining
truth! And sin can have no moreto say to Him, and no moreto say to us.
Onceidentified with Him in death — yea, mor e than identified, alivein Him
for evermore. Oh, my soul, dost not thou believe God?

Verse1l. “Likewisereckon ye also your selvesto be dead indeed unto sin, but
alive unto Godin Jesus Christ our Lord.” Isit, then, that the old nature, or sin,
Iseradicated, dead? Doesit no longer exist in the believer? Thereisno such
thought here. If it werereally so, really dead, we shoulthve no need to
reckon it so. Did you ever hear that a cor pse wasreckoned dead? We are so
identified with Christ, that God wishes usto reckon our selves dead with Him,



and alivein Him. Hewishes usto treat the old nature asif it were dead unto
sin, and we alivein Christ risen from the dead; only, as we said, the latter
ever goes beyond the former. For if any man be in Christ,he is a new
creature (theword “throughjh thisverse 11, should be “in”). We have
peace with God, asto our sins, through thework of our Lord Jesus Christ.
But God, who raised up our Lord Jesus Christ, hasalso raised ugwuplim;

so that we are alive unto GoaN Jesus Christ our Lord. Now, nothing suits
Satan’s purpose mor e than to set all this aside; batihe finished work of
Christ, by which we arejustified from our sins— our identification with His
death unto sin, and also the work of God, in raising usmpChrist, and thus
delivering usfrom sin, alive unto God. Yes, instead of the plain truth of this
scripture, deliverance from sin has been held out as a future attainment of the
believer, attained only by some. Thisistheroot of self-righteous perfection
in the flesh.

Just what God says to us in these verses gives the only principle of
deliverance from sin. All other methods are mere deception. But you say, “I
find my old natureisnot dead asto fact.” Jusb; but you areto reckon
your self dead unto sin, and alive unto God in Jesus Christ our Lord. Much
that follows we shall find to be the unfolding of thisall-important principle.
It will affect every step of our walk in thisworld. How ought weto walk to
shew our identification with a crucified Christ? Yea, we are crucified with
Him. You may know many who walk asif they were dead to the things of
God and His Christ, and fully aliveto theworld that crucified Jesus. May
God, use, these solemn truthsin sanctifying power to our souls!

Verse12. “Let not sin, therefore, reign in your mortal body, that ye should
obey it in the luststhereof.”

Far bethethought that ye should practise sin, that grace may abound. To live
in sin isthe very opposite of death to sin, as seen above; dead with Christ, as
professed in baptism, issurely not to livein sin. And now, also, aliveto God
in Jesus Christ our Lord. “Let not, therefore, sin reign in your mortal body.”
He does not say sin no longer exists. He does not say you areto reckon it
extirpated. |f an enemy no longer existed in a country, there wouldrime
need to say, Do not let that enemy reign.

Neither could you say, “that ye should obey it in theluststhereof,” if there
wer e no sinful luststo subdue and to resist. But we arenot to yield our

member s as instruments of unrighteousness unto sin, “but yield your selves
unto God, asthosethat are alivefrom thedead,” &c. Yes, thevery principle
of aholy walk isour death with Christ, and our being alive unto God. It isnot



for amoment to attain unto this state; but, reckoning our selvesthus dead, and
alive again, we are so to walk. Conflict i€learly recognised, but thereis
DELIVERANCE

Verse 14. “For sin shall not have dominion over you, for ye are not under
law, but under grace.”

Thus, having lifein Christ, we can now look at sin, at our old sinful sdlf, asan
enemy, but an enemy that shall not have dominion. What a deliverancethis
is! To one that knows the utter vileness of the old nature,no words can
sufficiently expressthe greatness of deliverance from thereign of sin. There
may be sudden temptation — yea, failure— but sin shall not have dominion
— it shall not reign. But why shall not sin reign? “For ye arenot under the
law, but under grace.” Thewhole history of Christendom, and the history of
every individual believer, provesthe truthof this statement,and also its
opposite. Just in proportion asthe freefavour of God, through Christ Jesus, is
known and enjoyed, isthe deliverance from the slavery of sin, and we can
live a holy life. The law can give no power to those under it, but can only
cursethem.

The moment you make the favour of God to be conditional, whether it be
concerning the law of M oses, or the precepts of the gospel, you begin at the
wrong end, and will soon find nothing but misery and doubt. Y ou will say, |
do not keep the commands of God as | ought; or, | do not love Christ as |
ought; am | a Christian at all? Now, isall that law, or grace? Clearly it islaw.
And the word says, sin shall not have dominion over you, for you are not
under that principle, but under grace. There surely can be no holiness of life,
unless the heart be perfectly free, in the unbounded, free, unconditional
favour of God. Has He taken me up, an ungodly sinner, who deserved bell?
HasHe, in pure, unmerited love, given His Son to diefor our sins? HasHe
raised Him from the dead for our justification?Has He given us eternal
redemption through His blood? Have we thus peace with God, according to
all that God is? Arewe identified with Christ in all the merit of His death;
and more, alivein Him to God? And all thisabsolute, free grace, the grace of
Him who changes not? And now | am aliveto God, | can reckon myself, my
old man, dead. And thus| am delivered from myself, to liveto God. And all
unchanging grace to me, then | am not on the ground of law, or conditions
for life, or salvation, ordeliverance, but absolutely under grace, free and
eternal. Oh, now | am freeto servetheLord, in real separation from, and
abhorrence of, evil. Oh, glorioustruth! sin shall not have dominion.



No doubt, dear young believer, many will tell you that such doctrine asthat
will lead you to sin as your old naturelikes. “What, then? shall we sing
because we are not under law, but under grace? God forbid,” or, far bethe
thought. They who talk so have never known what the grace of God is, or
what trueliberty is— not liberty to sin, but liberty from sin. Mark, these
words are not to such asaretrying to experience that they are dead to sin, or
dead with Chrigt, and alive to God. They have made the profession in
baptism that they are dead and buried with Christ, identified vidthn in
death. They reckon themselves dead unto sin, and thusarejustified from sin,
and aliveto God. Oh, wondrous, almost forgotten, truth! Death to sin — the
only deliverance from sin. But what deliverance would there be without life
in Christ to God? How can you walk in newness of life, if you have not got
newness of life? If your old naturewere placed under law, then, surely, sin
would have dominion. But because God has given you a new life— and that
Hisfree gift — and now placed you in His own unchanging, boundless grace,
“What, then, shall we sin — [that is, practise sin] because we are not under
law, but under grace?” Far bethethought.

We are quite sure all who would put you under law, have newest truly
known what the grace of God is. And do not forget that all this shewsthe
connection thereis between grace and practical holiness, or righteousness of
walk. Thisisclear in the next verse.

Verse 16. “Know ye not, that to whom ye yield your selves servants to obey,
his servantsye areto whom ye obey; whether of sin unto death, or of
obedience unto righteousness?’

Once we werethe slaves of sin — “without strength.” Sin, asa slave-owner,
was complete master. We have been redeemed freely frothat condition,

and delivered, by the death of Jesus, from that old master. It wasthen sin unto
death. Which master do we obey, sin unto death, or obedience unto
righteousness?Are we alive to God, that we should obey the old dave-
master, sin? Ishatthe purpose of the grace of God? Far from it. Now, can
you apply verse 17 to your self? Can you, witlbhankfulness,own the full
truth, “that ye were the slaves of sin, but ye have obeyed from the heart that
form of doctrine which was delivered you?” Now, do not shirk this point.

A slavein compelled to do what his owner bids him. He has no power to
resist him, though he may hate the thing, he cannot refuseto doit. Have you
known this awful slavery of sin? Had sin the mastery? Did you do the things
you hated, and had you no power to escape that cruel master? God be
thanked, we can own it was so; and, God be thanked, He met usthere. And



what isthat form of doctrineto which wewere, delivered? Was it not death
with Jesus, as our baptism typified? Have you obeyed it? | dentification with
Christ in death, and in Him alive, from the dead. Then the answer isthis:

Verse 18. “Being, then, madefree from sin, ye became the servants|or,
daves] of righteousness.”

Yes, this is how you changed masters, through death, from sin to
righteousness;and all thisin perfect grace. Whilst under sin, free from
righteousness; now servants of righteousness, and free from the slavery of
sin. Yes, sin and righteousness are looked at astwo masters. The Christian is
perfectly free from the old tyrant. “ So now yield your member s servantsto
righteousness, unto holiness.”

It isquitetrue man used the very law which God gaveto prove his guilt, to
set up hisown self-righteousness. And others may abuse the grace of God as
licenseto sin. Yet it is most clear, that the object the Holy Ghost hasin
unfolding these truths of infinite grace, is, that we may, asaliveto God, yield
our member s servantsto righteousness, unto holiness.

Verse 20. “For when ye were the servants of sn, ye were free from
righteousness. What fruit had ye then in those things whereof ye are
ashamed? For the end of those thingsis death.”

Yes, that was our condition — slaves of sin. And, oh, how deep the shame
upon usin all theterriblefruitsof that davery. But what a change!

Verse 22. “But now, being made free from sin [that is, from the slavery, not
from conflict], and become servantsto God, ye have your fruit unto holiness,
and the end everlasting life.”

We must carefully note, thereisno thought here, either of improvement of
the sinful nature, or of perfection of that nature. No, death is not
improvement.But the greatest of all mistakes about this chapter,is, to
suppose that freedom from sin isa matter of attainment. It isby death — the
death of Christ — and that isnot our attainment. And reckoning our selves
dead with Him is not attainment.It is not then by serving God that we
become free from sin; that would be human merit. Is it not the exact
opposite?, Read the words car efully: “But now, being made free from sin,
and becomethe servantsto God, ye have your fruit unto holiness,” &c.

Thusevery Christian ismade freefrom sin, and, “Being then made free from
sin, ye became the servants of righteousness.” (Ver. 18.) It does not say, Ye
became the servants of righteousness, and then ye were made free from sin.



There can be no true fruit unto holiness until we are mddee from sin.
These great truthswill occupy us, if the Lord will, in chapter 7. In the
meantime these are true, solemn facts!

“For the wages of sin isdeath, but the gift of God is eternal life Jesus
Christ our Lord.” What a gift! Oh, how few believe this! We have no hand in
meriting this, or it would not be the gift of God.



CHAPTER7.

We have now in detail that from which we have been delivered in chapter 6.
And it isimpossible to under stand this chapter unlesswe seethisorder. The
truth of chapter 6 must have itsfull place before we attempt to under stand
chapter 7. The apostle had said, “For sin shall not have dominion over you:
for ye are notunder the law, but under grace” Thisis a very important
statement, and the apostle now explains how we have (that is, those who were
under it) been delivered. He then describesthe condition of a quickened soul
under law before deliverance. This he does very fully, and finally takes up
with joy the theme of deliverance, thusleading on to chapter 8.

First, then,how were those under law delivered from it? “Know ye not,
brethren (for | speak tohem that know the law), how that the law hath
dominion over a man aslong asheliveth?” Thisfact shewstheimportance of
the truthalready brought out — identificationwith the death of Chrigt;
reckoning our selves dead with Him, and aliveto God. For if those once alive
under it were still alive under it, they must be responsible to fulfil itsevery
jot and tittle, or it must cursethem. Thus Christianity in that case would be
valueless. Man would be still under the curse. Thelaw hath dominion over a
man aslong as heliveth. Hisresponsibility to law only endsin death. Thelaw
asto marriage proves thisdeath alone dissolves the tie of responsibility.
Whilst one husband lives the wife cannot be married to another. She would
be an adulteress. Thiswas self-evident to all who knew the law.

In like manner the believer cannot, so to speak, have two husbands. He
cannot be alivein theflesh, marriedto the law (under law), and also be
married to Christ. No doubt men say this must be so, that you must have both
thelaw and Christ; but we are not explaining what men say, but scripture.
God tellsuswe cannot have Christ and law. And asa wifeisonly delivered
from the old husband by death, so we can only be delivered from tbld
husband, the principle of law, by death. Now whilst it istrue we have not
actually died, yet mark theimportance of the truth we have learnt in chapter
6 to reckon ourselves dead, identified with Christ in death. Only now thisis
seen in its special bearing on law in thefirst place.

Verse4. “Wherefore, my brethren, ye also are become dead to thelaw by the
body of Christ, that ye should be married to another, evianhim who is
raised from the dead, that we should bring forth fruit unto God.” Thusthey
wor e as dead to the law by the body of Christ asthough they had actually



died. They pass fromunder its dominion into another entirely new state.
They have no more to say to the old husband; but enter into a new
relationship, married to a new husband, to oneraised from among the
dead, even Christ.

But would not great teacherstell you thisisantinomianism, to be dead to the
law, to have no moreto say toit, or it to you? thiswould lead to bring forth
fruit unto sin. It would be dreadful, say they. But what does God say asto
this? He says all thisis “that we should bring forth fruit unto God.” Thisis
perfectly in keeping with what has gone before. “ For sin shall not have
dominion over you; for ye are not under the law, but under grace.” To be
under thelaw, isto beunder itscurse, for all are proved guilty. (Chap. 3.) But
now we are one with therisen Christ, all sinsforgiven, sin judged, that we
may bring forth fruit unto God.

Verse 5. “For when we werein the flesh, the motions of sins, which were by
thelaw, did work in our members, to bring forth fruit unto death.” Thisverse
determinesthe character of the teaching that follows. You cannot say, When
we werein theflesh, unless you have been delivered from that statéou
could not say, When we were in London unless you have left it. It isvery
important to understand this. It is often asked, Isthis part of chapter 7 the
proper experience of a Christian? Certainly not, or it would not have said,
When wewerein theflesh. Yet it is, as we shall soon seghe experience
through which most, if not all, Christians have passed. Then again, it is said
to be the experience of the unconverted. Neither can thisbe; for they do not
delight in the law of God after theinward man. (Ver. 22.) It isevidently the
experience of a quickened soul, born of God, having a new naturethat
delightsin the law of God after the inward man; but one who is still under
law, and has not yet lear ned what deliverance by death is.

It would betrueto say, the experience described from verse 5to 24 isthe
wretched experience of every person born of Godf, put under law. And
when we remember how many Christiansarein that very condition, thereis
no wonder that so many are thus miserable. We must under stéheh the
words, “For when we werein the flesh,” to mean whilst we were under the
first husband, the law. The law can only haveto say to man as alive. It so
regarded man, and commanded and required obedience, asregarding the one
under it alivein theflesh. Once dead, all commands and requirements cease.
Y ou cannot tell a dead man either to love God or his neighbour; but being
alive in a naturewhich can only sn, the command can only bring out
transgression.The law might requirerighteousness; but as man was not
righteous but guilty, it became thus a ministration of judgment alwath.



The christian position however isthis, to reckon himself dead usto the flesh,
and aliveto God. A wholly new life to God. The whole subject will be
greatly simplified if we keep these two thingsdistinct: the olde or old
nature, called the flesh — the ground on which man was tested under law;
and, the new life, or the new nature, which the believer has, even the very
eternal life of therisen Christ. We have seen how we have been delivered
from the slavery of sin by being dead to the one and alive in the other. It is
not that sin iseradicated, but we aredead toit.

Verse 6. Now it is this same principleof death, and resurrection-lifein
Chrigt, applied to the question of law. It is not that the law is dead, or
abolished in itself, but we aredead toit: “But now we are delivered from the
law, being dead to that wherein we were held; that we should serve in
newness of spirit, and not in the oldness of the letter.”

Thelaw did produceall this truly miserableexperience, but now we are
delivered from the law. Can you truthfully say so? It is most important to
have this question settled befor e we examine that wretchedness from which
we have been delivered. By the death and resurrection or Christ we are not
only fully justified from our sins, but we have passed from one condition of
sin and death, into an entirely new condition; yea, new creation of life and
righteousness. From what wever eto what Chrisis. We stood with Adam in

sin and death; we now stand united, onewith Christ in resurrection, whereHe
isand what Heis. “Asheis, soarewein thisworld.” (1 John 4: 17). Hisvery
lifeiscommunicated to us. Thisisasreal to faith now, asit will be shortly to
sight. A new creation in Christ Jesus.

It must be seen that thisisfull, complete justification from sinsand sin, and
deliverance from all claims of law. Again we ask, Are you thus delivered?
There must be this complete deliverance to serve in newness of life. Have
you thus passed from the flesh — the Adam state, to Christ? Can you say,
Yes, it isnow all Christ? Do you say, Theflesh isstill there, and it issin?
That istrue. And thelaw is still there. Quitetrue. And | have sinned. Yes, that
alsoistrue. But what did Christ diefor? Wasit not for both your sinsand
sin? And areyou sinning now, or delivered from sin? We shall, however, see
all thismorefully brought out in chapter 8. We only pressthispoint: itisa
delivered soul that can understand the awful experience describednimat
follows. The unconverted or the deceivedPhariseeknows nothing of this
bitter experience. It is even when the new, holy nature has been implanted,
and with it the deep soul-longing for true holiness; and then to find no power
in the flesh to do that which welongto do. Yea, thelaw of sin and death is
like a dave master, and thereisno power to escape. And the more we attempt



to keep the law, addressedto men as alive in the flesh, the deeper the

wr etchedness of doing the very things the new and holy nature hates. Yes,
that which would give no trouble to one unconverted, or rather to one not
born of God, fillsthe quickened soul with intense misery.

Isthisyour state? If quickenednd under law, we aresureit is in some
degree. Oh, how much of the excitement and effort of thisday isto drown
and help you to forget thisyour misery. Well, do nokespair; we believe
every one born of God passes moreor lessthrough this; and often those who
passthrough the deepest arethose chosen to glorify God the most. We do not
guestion that both equally mistake the chapter, who make it the experience of
an unconverted sinner, and on the othé&and, the proper experienceof a
Christian. Let usthen look at it car efully.

Verse7. If left to ourselves, even when thereisthe new life, the new, holy
nature implanted, we should naturally turn to the law, and place our selves
under it. Thisisalwaysthe case wherethe Holy Ghost isnot known. And it is
remarkable, in these ver ses, that the Holy Spirit isnot once named. Aswe
have said, there are few that do not now pass through this experience; and
those who have got deliverance can look back, and we the great profit they
derived from this exercise of heart.

Thefirst thing, then, we learn isthis— that thelaw isnot sin; it isby it we
learn what sin is. Thelaw found theroot. “For | had not known lust, except
thelaw had said, Thou shalt not covet.” When the new nature was given, the
gpirituality of the law was felt. A man without, the new nature would say,
Lust isnot sin, unlessyou commit thevery sin in transgression. But when the
law comes homeinto the conscience, it detectsthelust, and | say, Why, that is
sn. Yes, thevery lust issin; that is, the natureissn.

Verse 8. And that nature, being sin, takes occasion by the commandment to
work in me all manner of desirefor that which isforbidden. “ For, without
thelaw, sin wasdead.” It wasinactive. Forbid a child to go into the garden, at
once hedesiresto go; and, if will heat work, he goes. Now, not only may the
nature beinactive, but,

Verse 9, “For | wasalive without the law once; but when the commandment
came, sin revived, and | died.” You never met a person, before he was
qguickened, but that person thought he was alive, and could do, and live. Yes,
he says, | thought | was alive without the law once. Ask a natural man, Are
you saved? He will reply, | do not know; | hope so. | attend npyace of
worship, and | am doing thebest | can, and | hopel shall bein heaven at last.



Oh, yes, he says, | am alive. Thereisnot athought in hissoul that heislost.
Not a word does he confess of the least need of a Substitute on the cross. And
if you will but ask, even professing Christians, you will get, where you least
expect it, such an answer.

Now, the moment a soul isborn of God, all thisischanged. Why, he says,
how isthis— | have a nature that desiresthe very thing God forbids? He
turnstotheword of God’slaw, and he diesto all hope of being in the flesh
what he thought hewas. “And | died.” Yes, now we have the hard death of
theold “1”. Helongs for holiness, turnsto the commandments ordained to
life: those who do it shall livein it (see Ezek. 20: 11), but hefindsit unto
death. Hefinds sin hasthe mastery, and usesthe very commandment to slay
him. Do not forget that thisis*when wewerein theflesh.” How thelast hope
of goodnessin the flesh was driven out of us!

Verse 12. Thelaw was of God; it was not bad, or sin; it was*“holy, and just,
and good.” It was not death to me; but sin, that it might appear sin. Oh, to
find that | — my nature — asa child of Adam, wasonly sin, and that by the
commandment it, might, and did, become exceeding sinful.

Verse 14. Deeper till. “ For we know that the law is spiritual: but | am carnal,
sold under sin.” Yes, thelaw justly demandsrighteousness. And what do |
find in me? “1 am carnal, sold under sinDo you know this? Have: you
learnt it asa helplessdave of sin?' That isall that theold “I,”" theflesh, is—
to hatethething | do; tofind | have no power to do thething | would; and all
thewhileto own that thelaw is good, and only requires of me what is good.

Verse 17. “Now, then, it isno more|l that do it, but sin that dwelleth in me.”

Thisisadiscovery. | learn that thereisa nature, sin, whilst in me, yet | can
look upon it asdistinct from myself, thenew “1.” Wéll, | say, What, then, is
therein that old nature, theold “1”? Thereisnot a bit of good in me, that is,
my flesh, or old nature.

Verse18. “For | know that in me (that is, in my flesh) there dwelleth no good
thing: for to will is present with me, but how to perform that which isgood |
find not.”

Thisisvery humbling,to find in mysdf, as a child of Adam, no power
whatever to do good — yea, the very opposite. “ For the good that | would, |
do not; but the evil which | would not, that do|.” Thisin thetrue character of
the old nature, even when the new nature desiresto do good, and to be holy
— yea, when the new natureisholy, asborn of God. So that it isnot the new



nature, thenew “1” that doesevil, asthe old natureisdoing the very thing the
new natur e condemns,

Verse 20. “Now if | do that | would not, it isno morel that doit” — no
longer what | am, as a new creature — “but sin that dwelleth in me.” Then
there aretwo principles, or natures, in the man born of God. The principle of
the old depraved natureiscalled a law.

Verse2l. “I find then alaw, that, when | would do good, evil is present with
me.” Thisisthefixed principle of the old nature — “when | would do good,
evil ispresent with me.” Yes, you say, that isjust what | have found, to my
deep sorrow; indeed, it has made me almost concludethat | cannot have been
born of God at all. Those who are not born of God never discover themselves
to be half as bad as you find your old self to be. But do not the very next
wor ds prove that you are born of God — that is, that you haveanew “I,” or
new nature?

“For | delight in the law of God after theinward man.” Surely this proves,
beyond a doubt, that there are two natures; for hoould the old nature,
which issin, delight in thelaw of God? But it isso. “For | delight in the law
of God AFTER THE INWARD MAN.” Wél, you say, it seems like a
contradiction. That is exactly what the two natures areto each other; yes, in
direct contradiction to that inward man which delightsin thelaw of God. It
says.

Verse 23. “But | seeanother law in my members, warring against the law of
my mind, and bringing me into captivity to the law of sin which isin my
members.” Thus, to deny the two naturesin a man born again, isto deny the
plain teaching of the word of God. Did not Jesus say, “ That which isborn of
the flesh, isflesh; and that which isborn of the Spirit, isspirit”? Thusitisa
wholly new birth, new nature, new creation, that is of the Spirit, and is spirit.
That which isborn of a sinful flesh, or naturig, remainswhat it is— flesh

or sin. And herewelearn, if under law — that is, if we are on the ground of
theflesh, under law for itsimprovement, asthousands are— then wefind, in
the war of the two natures, that we are brought into “ captivity to the law of
sin which isin my members.” It isaterriblefact, but the utter badness of our
old nature must belearnt practically, if we do nbelieve what God says
about it. But if all this be the case, a man born of God, under law, not
knowing the distinction of the two natures, must be extremely wretched, if
sincere, and earnestly longing for holiness and righteousness of life. That is
just what we find.



Verse 24. “ O wretched man that | am.” And it isnow no longer, Who shall
help meto improve the flesh? but, “who shall deliver me from the body of
thisdeath?” Yes, salf, the old man, the body of this death, must be given up.
Wemust have a Ddliverer, and that Deliverer isChrist.

Verse 25. | thank God, through Jesus Christ our Lord.” Few words, but, oh,
what a glorious deliverance and victory! After arriving at the full discovery
of my utter helplessness, and the unchangeable badness of the old nature, the
eyeisnow lifted upto Christ,and the heart swells up in the full joy of
thankfulness. This deliverance will be more fully explained in the next
chapter.

Thereisone mistake often made here, against which we must most car efully
guard. It isoften said, or implied, that what we have seen asto the old nature,
the flesh, the law of sin in the members, isall quitetrue of a believer before
be gets deliverance; but after that,is changed, or eradicated — at all events,
greatly improved, suddenly or gradually sanctified, & c., and that thereisno
such evil natureleft in the delivered, or sanctified, saints. Isthisso, or isit not
s0? Let the very next words, after our deliverance and thanksgiving,
determine thisimportant question.

Verse 25. “ S0, then, with, themind [or, new man] | myself serve the law of
God; but with theflesh [the old natur €], thelaw of sin.” Weareno longer on
the ground of theflesh, asalive under law, seeking to improvetheflesh — no
longer in theflesh. But that the flesh remainsin the delivered saint is stated in
the strongest possible way — in the very person who, with the new mind, or
nature, servesthelaw of God. But theflesh, and thelaw of sin, still remain in
me. We may cavil, and reason, and ridicule, but hereisthetruth of scripture,
and what every believer findsto betrue. So that we need preserving, spirit,
soul, and body, blameless.

Place that old nature under law, try to find some good in it, and immediately
our experiencewill be, as here described.

One question mor e, befor e wedeave this subject. How is it that so many
Christiansarein this experience? Simply because, though born of God, they
are, through false teaching, or defective teaching, placed under law, and have
never known thetrue character of deliverance. Let us, then, in the next place,
inquirewhat that deliveranceis.



CHAPTER 8.

Versel. “Thereistherefor@ow no condemnationto them which arein
Christ Jesus.” What a wonder ful statement! It is reoguestion merely of
what will be thejustificationof the believer when manifested before the
judgment-seat of Christ, but “novther eis nothing to condemimo those who
arein Christ Jesus. If | look at myself in theflesh, it is, “ O wretched man that
| am!” If | look at what | am in Christ Jesus, thereisnow no condemnation.
Dead to all that | am, asa child of Adam — dead to sin, dead to law, but alive
to God in Christ Jesus. Thus, being in and to another, to Christ Jesusraised
from the dead, it isnot only to bringforth fruit unto God, but “thereis
thereforenow no condemnation.” Do you get hold of this?Is thereany
condemnation possibleto that risen Christ in theglory of God? Then, if you
arein Him, how can there be condemnation to you?

The next words, “who walknot after the flesh, but after, the Spirit,” are
omitted in the best trandations; we shall find them, however, asaresult, in
verse 4. Herethey have at sometime been inserted as a condition, or guard.
Wewould, however, linger over and pressthisverse asthe very foundation
of deliverance. No soul ever can know real deliverance from the power of sin
that does not first know the unclouded favour of God in Christ. How

mar vellous, after such a chapter of bitter experience, after coming to the utter
end of all hope of good in self, the oldnature,to find that, as dead with
Christ, and alive from the dead in Christ, we are in the unclouded favour of
God, without condemnation! What perfect peace! Nothing to disturb,
nothing to condemn. And it is God that speaks the word “No
CONDEMNATION"

Dear young believer, isthisthe solid foundation on which, and in which, you
stand? Then we will now look at

Verse 2. “For thelaw of the Spirit of lifein Christ Jesus hath made mefree
from thelaw of sin and death.” We have seen theterrible law, or power of
sin; have we not also known and felt it? But what nelaw, or power, or
principle, isthis? Isit the power of my newatureas born of God? No;
though, assuch, | did delight in the law of God; but that did not make mefree
from thelaw of sin, aswe have seen. But this does— thelaw of the Spirit of
lifein Christ Jesus. Thisis God the Holy Ghost dwelling in us; it isnot now
death, but the Spirit of life. Thus, as we have seen, we have a justified life.
Now we have power — the law of the Spirit of life. Elsewhere welearn that



thelife we now haveiseternal, and the Spirit iseternal. Thusthe power we
haveiseternal. We have seen that theflesh, or sin, isstill in us— that which
isborn of theflesh; but hereisELIVERANCEfrom its power: made free from
thelaw of sin and death; made free by infinite, eternal power, the law of the
Spirit of life. It isnot “will”' do, but, “hath made mefree.” Soterribleisour
depraved old sinful nature, that, though born of God, and | delighted in the
law of God, longed to keep it; yet the law of sin in my member s brought me
into captivity. Hasit not been so? But now we are made free from its power,
by a greater power — the law of the Spirit of lifein Christ Jesus. Oh, for
mor e simple faith in the word of God; yea, and also in the Holy Ghost
dwelling in us! Thisverse sums up the whole of chapter 6. It isthe principle
of reckoning our selves dead unto sin, and alivento God in Jesus Christ,
applied by the power of the Spirit.

Still, many a young reader may have this difficulty in passing through the
experience of the utter badness of the flesh, asdescribed in chapter 7. He may
say, “| see how my sinswere forgiven me; but téind since that, the old
naturel haveisso utterly bad; to have found no power in trying to keep the
law of God, however much | desired to do so; to find, to my surprise, an evil
nature, alaw of sin, that held me captive; thelaw | longed to keep could only
curse me; my very nature— sin in the flesh — only did that which | hated
and condemned. How, then, can you tell me therene condemnation?” We
will look at the next versefor an answer.

Verse 3. “For what the law could not do, in that it waseak throughthe
flesh, God, sending hisown Son in the likeness of sinful flesh, and for sin,
condemned sin in the flesh: that the righteousnessof the law might be
fulfilled in us, who walk not after theflesh, but after the Spirit.” Hereiswhat
the law could not do, and what God hasdone. Thelaw could not deliver from
either the guilt or power of sin. It wasweak either to deliver or help man in
the flesh, for the flesh was sin; and if it acted under law, it could only
transgress, even in one quickened and longing for deliverance.

Now just herearisesthis question: |sdeliverance a matter of apprehension of
truth, or mere knowledgef truth?Deliverancefrom Egypt answersthat
guestion. Likea quickened soul, they believed the word of God through
Moses and Aaron (Ex. 3: 7-10; 4: 31, 32), and they longed for deliverance
(chap. 5: 1-3), and they, asit were, passed through the Romans (chap. 7) in
the brick-kilnsof Egypt, and became mor e wr etchedthan ever, and not
delivered at all. Wasiit, then, increase of knowledge, or apprehension, that
delivered them? Didthe knowledge of the promisesin Exodus6 deliver
them? Did the further knowledge of the providential favour of God deliver



them, in chapters7to 11? Not in the least. They were delivered truly on the
ground of redemption, but it was by the power of God.

Now therewas no power in the holy law of God to deliver, its only
prerogative wasto curse the guilty. In Romans 8: 2, then, we have the power
that has set me free from the law of sin and death. In verse 3 we have the
helplessness of the law to déliver through the weakness of the flesh, and then
how God has delivered, and the ground on whiatheliveranceis wrought.
Thispart also answersyour difficulty — How can there be no condemnation
to me, seeing theflesh isso utterly vile? “God sending hisown Son.” Just as
when all had failed to deliver from Egypt, then thelamb isto be put up, and
dain; thelsradlite, though not yet delivered, was completely sheltered by the
blood. So the ground of deliverance here, is“ God sending hisown Son in the
likeness of sinful flesh, and for sin [or, a sacrificefor sin] condemned sin in
theflesh.” Not only delivered for ouiniquities, and raised again for our
justification, aswe have alr eady seen; but the atoning death of the sent Son of
God for sIN — the very root. Thus now, both sins and sin having been
condemned, judged, thereis thereforenothing, positively nothing, left to
condemn. Thus, on the ground of the atoning work of the Son, the Spirit of
life in Christ Jesus gives complete deliverance. And as deliverance from
Egypt was being brought out of one place, ocondition, in bondage, into
another in liberty; so the believer is, by the Spirit of life, brought out of one
place, or condition, called “in the flesh,into another place, or condition,
called “in Christ;” sin having been perfectly judged, by the Holy Son of God
being made sin for us. And this, not that we should continuein bondage, but
be free, delivered, that the righteousrequirementsof the law might be
fulfilled in us, who, walk not after the flesh, but after the Spirit.

| srael werein bondage then, now they werefree, delivered, to serve Jehovah.
So we, after we were quickened, were still in bondage to the flesh, or under
law. Now we have learnt the utter badness of the flesh, and our
power lessness, and no longer seek itsimprovement. We are no longer in it,
but in Christ, made free by the Spirit. We are now to walk after the Spirit,
and the Spirit will act in usin power, on the ground of thework of Christ.

The flesh is given up by those “who walk not after the flesh.” Another
position istaken by those who walk “after the Spirit.” Thereare, so to speak,
two parties. (Ver. 5.) “For they that are after the flesh do mind the things of
theflesh; but they that are after the Spirit, the things of the Spirit.” Theoneis
death, the other islife. And, further, the mind of the flesh is enmity against
God. For it isnot subject to the law of God, neither indeed can be. (Ver. 7.)



Then it follows that they that are on that ground, they that arein the flesh,
cannot please God.

Have you, dear young believer, come tahat conclusion — that your old
nature, the flesh, sin, is utterly incapable of pleasing God? It isaroot that
only bearsevil, however you seek to improveit. It isonly enmitggainst
God. Do not listen to that abominable sentiment, that lust isnot sin, unless
you commit it in act. Sin isthevery root of lust, aswe seein chapter 7: 8. No,
thisvery root had to be judged, and theinfinite sacrifice was$ox. “ For he
hath made him [to be] sin for us, who knew no sin; that we might be made
therighteousness of God in him.” (2 Cor. 5: 21). On thisground alonewe are
delivered from the guilt and condemnation dueto our sin, the flesh; and on
thisground we areno longer in the flesh, but in the Spirit, Here comesin a
deeply interesting question. When, and how, may we conclude, or know, that
we are not in theflesh, but in the Spirit? Thisin a very important question
for both young and old believers. Let nolook at it most car efully.

Thereisno doubt, nay, “Being confident of thisvery thing, that he which
hath begun a good work in you, will perform it until the day of Jesus Christ.”
Yet there are different stages of the work of God in the soul, as we have wen
typified in Israel’sredemption.

Verse 9. Thisversewill answer the important questier- When may we
concludewe arenot in theflesh, but in the Spirit? “But yearenot in theflesh,
but in the Spirit, if so bethat the Spirit of God dwell in you.” Then, plainly,
if the Spirit of God dwell in you, you may safely conclude you are not in the
flesh. Isthere, then, a distinct stage between the quickening, or new birth, of a
soul, and the dwelling of the Spirit of God in us? Beit long or short, scripture
bearsout the fact in every case. Yes, in the case, of Corneliusand his
company, aswell asin the baptised believersat Samaria, who did not receive
the Holy Ghost until the apostles came down from Jerusalem.

Corneliuswas evidently a quickened soul, and all his house (Acts 10: 2), but

not delivered, and hence it wasthat hewasin the flesh, until the word came
with the power of the Holy Ghost, and then the Holy Ghost Himself (Ver.

44.) This, then, isthe question — “Have yereceived the Holy Ghost?” If not,

though quickened, you are still in the flesh, seeking itsimprovement — it

may he by works of law. Cor nelius could not be said to be a Christian until he
received the Holy Ghost; neither can you, in the full sense of the word, until

you have received the Spirit. “Now, if any man have not the Spirit of Christ,
heisnoneof his”



We met an aged man, the other day, who said he had been in Egypt thirty
years. Where areyou, reader, in bondage, or delivered?— In theflesh, or in
the Spirit? Thisisnot a question to betrifled with.

Verse 10. Thisdoes not imply sin eradicated, or the evil nature improved.
“And if Christ bein you, the body isdead because of sin.” If the doctrine of
perfection in the flesh weretrue, the body could neither he dead, nor could it
die, for by sin came death. We see the effect of sin in the body, even death.
“But the Spirit islife, because of righteousness.” Thereisdeath, on account
of, sin; thereis life, on account of righteousness— not ours, but the
righteousness of God, accomplished by the death of His Son for us.

Isthe body, then, to remain dead because of sin? No. (Ver. 11.) “But if the
Spirit of him that raised up Jesus from among the dead dwell in you, he that
raised up Christ from among the dead shall also quicken your mortal bodies
by his Spirit that dwelleth in you.” How completethevictory of Christ! The
redemption of our bodiesisthuscertain. Doesthe Spirit of God dwell in us?
Then the quickening of our mortal bodiesis certain.

Wearenot, then, in theflesh, though it isin us; but we are not debtorstoit, to
live after it. Theend of sin, or flesh, isdeath. It isever ready, wefind, to our
sorrow, to act in the body. “ But if ye, through the Spirit, do mortify the deeds
of the body, ye shall live.” If our old naturewas not still left ready to act, We
should not need to mortify the deeds of the body. It is not mortifying the
body, but the deeds of the body. The great thingto see, is, that iTEROUGH
THE SPIRIT. Thisisfully brought out in Galatians 5: 16-25.

Verse 14. “For asmany asare led by the Spirit of God, they are the sons of
God.” Jesussaid, “ And the servant abideth not in the house for ever; but the
Son abideth ever.” (John 8: 35). Wearenot in bondage, but in the wondrous
liberty and privileges of the Son. Was not thisHisfirst message by Mary, in
resurrection? Go to my brethren,and say unto them, | ascend unto my
Father, and yourFather;and to my God, and your God.” (John 20; 17).
“Behold what manner of love thé&ather hath bestowed upon us, that we
should be called the children of God.” (1 John 1: 3).

And what isthe proof of all this? “ Asmany asareled by the Spirit of God,
they arethesonsof God.” It isalso said, “But if ye be led of the Spirit, yeare
not under law.” (Gal. 5: 18). Assuredly the Spirit cannot lead us under that
ministration of law which isdone away. (See 2 Cor. 3: 7-18) Aswe have seen

all along, for, a believer to be placed under, or led under, law, isto be under
the ministration of death and the curse. The Spirit will ever lead usto behold



theglory of theLord, and to be changed into the same glory. The Spirit gives
liberty, not bondage. Which isyour portion — the liberty of the sons of God,
or the bondage of the servant, the dave? And the sons do not cease to be sons,
and become daves again.

Verse 15. “For ye have not received the Spirit of bondageAiNto fear; but

ye havereceived the Spirit of adoption, whereby we cry, Abba, Father.” Can
a son ceaseto bea son? Can Chrigt, the Son, ceaseto bethe Son? Have we not
heard from Hislipsthat God isour Father, even asHeisHisFather? That
relation can never change, can never ceaseto be. Oh, theriches of His grace!
We, who are conscious that we only deserved His eternal wrath, to be
brought into such an unchanging relationship — the sons of God. One spirit
with the Son. No bondage or fear again, but the Spirit of adoption, wher eby
dowecry, assinners, far from God, Have mercy upon us? No; but, Abba,
Father. And mark, thisisthe very special witness of the Spirit.

Verses 16, 17. “The Spirit itself beareth witness with our spirit that weare
the children of God: and if children, then heirs; heirsof God, and joint-heirs
with Christ; if so hethat we suffer with him, that we may be also glorified
together.” Yea, thetwo great facts of which the Spirit bearswitness, are
these, in thisscripture, to our abiding sonship, heirship; and in Hebrews 10 he
bears witness that we are perfected for ever, continuoudly, by the one
sacrifice of Christ; so that God will not remember our sins any more.
Nothing is more frequently denied, or, at least, doubted, than these two
blessed facts

Yes, it isafact, that we, if believers, are perfected for ever. Anditisalsoa
fact that we arejoint-heirswith Christ. The Spirit bearswitness. And mark, if
we arejoint-heirsof all the coming glory of Jesus— Son of man — do not
overlook these few words; “if so bethat we suffer with him, that we may he
also glorified together.” That thiswas the case, see the whole history of the
Acts. Theworld, and especially thereligious part of it, hated the disciples of
Christ, asthey hated the Lord. And they sufferetth Him. How isit that it
Isnot so now? Because thereligiousworld now pretendsto be christian; and,
alas! we sink very much to itslevel. But, in proportion aswe are led by the
Spirit, we shall certainly suffer theworld’s hatred. Do you, beloved reader,
know anything of being led by the Spirit? or are you led by the organisations
and plans of thereligiousworld? If so, isthere any wonder that you should
be a stranger,both to the enjoyed relationshipof a child of God, or of
suffering for Christ’s sake? Can you say you are led by the Spirit in your
daily life — your shop, your business— or areyou led simply by the
maxims of the world? If s0, you grieve the Spirit, and cannot enjoy the



blessed relationshipof sons of God — joint-heirswith Chrigt. It, is a
wonder ful thing to have the Comforter, the Holy Ghost, always abiding with
us, well ableto takecareof us, and all our interestshere below, as the
children of God. Oh, to beled at all timesby Him.

We cannot over-estimate or over-state the work of the Spirit, whetimeus
asverses 2-13, or Hisworkfor us verses 14-27. Then, to the end of the
chapter, we shall find God for us, in all His eternal and absolute sover eignty
— blessed ultimate purpose of God, that we may be also glorified together
with Christ. Yes, let usremember thisisthe end God hasin view, in all our
sufferings and afflictions. L et every reader, however, know, that if he has not
the Spirit of Chrigt, if that does not characterise him, heisnone of His. And,
further, if heisnot suffering with Christ, it ismost questionable whether he
isajoint-heir of Christ, led by the Spirit.

Refuseto beled by the Spirit, and yamay have the honour s and applause of
thereligiousworld. If led of the Spirit, you will certainbe despised, as
Christ was despised, and it will be your happy privilege to suffath Him.
But, oh, the glory so soon to berevealed in us. What a contrast! to beled by
the Spirit, or to be led by the fashions of thisworld. Oh, how many thereare
that will sacrifice eternity for the fashions of this poor deceived world, and,
all thewhile, pretend, yea, think, themselves Christiarfsatal delusion! If
thisshould be the state of any reader of theselines, may God use these words
to awaken him out of this delusve dumber. Surely we all need these
sear ching words: “If so be that we suffer with him.”

“For | reckon that the sufferings of this present time are not worthy to be
comparedwith the glory which shall be revealed in us. For the earnest
expectation of the creature waiteth for the manifestation of the sons of God.”
Who ever was better able to reckon othis matter than Paul? Bonds and
imprisonments awaited him in every city — alife of constant suffering with
Him he so loved to serve; yet he says, “the sufferingsor thispresent timeare
not worthy to be compared with the glory which shall be revealedug”
Indeed, even “the earnest expectation of the creaturewaiteth for the
manifestation of the sons of God.” What a solution of the per plexing par adox
of all creation! The groans of battlefields shall cease; the misery and poverty
and degradation of the multitude; the sufferings of creation, shall cometo an
end.

Verse 21. “Because the creatureitself also shall be delivered from the
bondage of corruption into the gloriousliberty of the children of God.” What
aday will that be! Yes, creation must sharein thegloriousliberty. “Hetasted



death for every thing.” It is a pleasant thought.|f misery and death has
reigned so long, and man’s sin so affected creation, even so the emancipation
of creation shall betheresult of the gloriousliberty of the sons of God.

Verse 22. “For we know that the whole creation groaneth and travaileth in
pain together until now. And not only they, but our selves also, which have
thefirstfruits of the Spirit, even we our selves groan within our selves, waiting
for the adoption, to wit, the redemption of our body.” Mark, it isnot for the
salvation of our soulsve wait, and hope, but for the redemption of the body.
It may be from the grave, or it may be we shall be changed in a moment. It
will be at the coming of the Lord. Asto the body, evewe have no relief
from groaning, and suffering, until the coming of our Lord. We see not that
yet, and therefore we wait and hope. It isa fatal mistaketo suppose all this
means that we do not know we have salvation; on the contrary, kveow we
have eternal life— “Hethat believethATH eternal life” Thereisno waiting
or hoping for that. But we can wait in patience for the redemptmnthe
body.

Verse 26. “Likewisethe Spirit also helpeth our infirmities: for we know not
what we should pray for aswe ought: but the Spirit itself maketh intercession
for uswith groanings which cannot be uttereédind he that searcheththe
heart, knoweth what isthe mind of the Spirit, because he maketh inter cession
for the saints according to the will of God.” Thisisvery blessed for us. He
knoweth all that concerneth not only us, but the plans and purposes of God.
We may be afew days, or years, distance of the redemption of the body. He
surely knows whatis suited for usin such circumstances.And God who
hear eth, knoweth what isthe mind of the Spirit. If we do natay in the
Spirit, we shall be sureto ask for things quite inconsistent with the
dispensation or period in which welive.

We now enter upon thethird or last division of our chapter. We may not be
able alwaysto under stand.

Verse 28. We can, however, say, “ And we know that all thingswork together
for good to them that love God, to them who arethe called accordingto his
purpose.” We know this because, God is absolutely for us. This is now
brought out to the end of the chapter. “ To them who are the called according
to his purpose.” God has not called us on account of any good in us, or any
purposein us. Let us carefully mark what His purposewas, for Hiscall isthe
result of His purpose. This, then, is His purpose: “For whom he did
foreknow, he also did predestinati® beconformed to the image of his Son,
that he might be the firstborn among many brethren.” He foreknew whom



He should call; and He predestinated them, those whom He calléd, this
glorious destiny, to be like, confor med tohe image of, His Son. What a
purpose that His Son should be, the firstborn among many brethren! How
great the privilegeto be called to share this place of glory!

Verse 30. Let usnot alter asingle word to suit human thoughts or reason.
“Moreover, whom hedid predestinate, them he alsalled: and whom he
called, them he also justified: and whom hejustified, them he also glorified.”
Hereall isof God, who cannot fail. ThisisHisorder. Predestinated; called;
justified; glorified. From eternity to eter nitWhat a golden chain! What
solid comfort to the sorely-tempted children of God! HasHe called us? Then
that proves He had predestinated us, and He hasjustified us; and will not fail
to bring usto glory. Faith will surely trust Him. Unbelief would gladly let
Satan reason all thisfoundation-truth away. Now “what shall we then say to
these things? If God hefor us, who can be against us?” Yes, if God hethus
for us, who ishe, and what is he, that can, be against us? See how God
condescendsto reason with us.

Verse 32. “Hethat spared not his own Son but delivered him up for usall,
how shall he not with him also freely give us all things?” What, a question?
Thusit is manifest that all things must work together for good to us, since
God spared not Hisown Son. What infinite and eternal love to deliver Him
up for us all! We can, expect all thingsaccordingto the immensity and
character of that love.

Verse 33. Sinceit isGod in Hisrighteousness, as has been seen in this epistle,
that isthe Justifier, “ Godhat justifieth;” “Who shall lay anythingto the
charge of God’'select?” Who is hethat condemneth? If God isour Justifier,
can any creature condemn us? It was God, who shewed His acceptance of our
ransom by raising Jesus from the dead for our justification. God deliver ed
Him up for usall; and Heraised Him from the dead for thejustification of us
all; and He isthe unchanging righteousness of all God’s elect. “Who ishe
that condemneth?” God cannot condemn us without condemning Him who
was raised from the dead to be our righteousness. Our justification could not
be more perfect, for it isall of God. Our justification, then, is of God, and
complete and settled for eternity.

Thereisjust oneother question. Can any possible circumstance alter thelove
of Christ, or alter the love of God in Christ to us? There are so many who
doubt thelove of Christ unlesswein some way continue to deserve it, that
thisisa serious question. Now isit not a great mistake to suppose that we



ever did, or do, or shall deserve that love? But doesthe Spirit of God, set
before usour deservings?

Verses. 34 to 39. How beautiful and ssimple: He sets Christ beforeus. Let us
follow the word sentence by sentence. “/RIST THAT DIED’ Did Hediefor

us because we deserved Hislove? Was ever lovelike His, and for uswhen
dead in trespassesand sins? “ Yea, rather that isrisen again.” View Him risen
from the dead to be the beginning of the new creation. For this express
purpose — for our justification. And all when we deser vetier nal wr ath.
“Who iseven at theright hand of God.” Hewho boreour sins, and was made
sin for us, our Representative,is at the right hand of God, as it werein
possession of that place for us. Now the enemy who deceived Eve would just
step in here, and say, That isall trueif you never sin after your conversion,
but if any man who isa Christian should sin, then surely that sin will separ ate
him from the love of Christ. Dear young believer, mind your shield is not
down when the devil gives you this thrust. Precious answer, “Who also
maketh intercession for us.” Yes, “He ever liveth to make inter cessifar
them.” (Heb. 7: 25.) From how many sins does that inter cession preserve us!
But to the point, if a believer, a child of God, through unwatchfulness, should
sin, will Hethen still, in Hisown infinite unchanging love, plead the cause of
thefailing one? “ My little children, these thingswrite | unto you, that ye sin
not. And if any man sin, we have an advocate with the Father, Jesus Christ the
righteous: and heisthe propitiation for our sins,” &, c. (1 John 2: 1-2.) Yea,
even then, in unchanginglove, He is the same Jesus, “who also maketh
intercession for us.” Thusall isof God and cannot fail. Read now the whole
list in these ver ses, and let us, with the apostle, bger suadedthat nothing
“shall be able to separate us from the love of God, which isin Christ Jesus
our Lord.” Thereisno condemnation to those whom God justifies, whom He
amountsrighteous. And thereis no separation from the infinite and eternal
love of God, to usin Christ Jesusour Lord.



CHAPTER 9.

It will be noticed, thereisnow a changein the epistle. The next three chapters
form a parenthesis. Therighteousness of God has now been fully revealed

and explained in Hisdealings with, and bringing to Himself, both Jew and
Gentile. Both alike guilty, and now both alike justified; so that thereisno
condemnation, and no separation from the love of God in Christ Jesus our
Lord. But if thisbe so, what becomes of all the special promisesto Israel in

the prophets? Thisisthe subject taken up in these three chapters.

Had the apostle, who had so clearly brought out thistruth of no difference
now in God’sdealingswith both, ceased to love the nation of I srael? Nay, his
love for them was so intense, that, like M oses of old, he had, asit were, been
beside himself. He says, “| have great heaviness, and continual sorrow in my
heart.For | could wish that myself were accursed from Christ for my
brethren, my kinsmen according to theflesh.” In some cases, that intense love
carried him beyond the guidance of the Holy Ghost. (Acts 20: 22; 21: 4, &c.)
No doubt the Lord borewith His devoted servant, and overruled all for good
— oursat least — though Paul suffered imprisonment and death. How much
thismust have added to his grief of heart — to be hated and persecuted in
every city by thosehe so deeply loved. How like his Lord, whom he so
devotedly served.

Verse4. Heownstheir full national privileges. “Who are | sra€lites; to whom
pertaineth the adoption, and the glory, and the covenants, and the giving of
the law, and theservice, and the promises; whose are the fathers, and of
whom, as concer ning the flesh, Christ came, who isover all, God blessed for
ever. Amen.”

What privileges! The adopted nation, with whom God had dwelt in the
tabernacle. These privileges were never given to any other nation. The
eternal God had become incar nate, taking flesh from that nation. All thisis
fully allowed. He who isover all, God blessed for over, asto the flesh, the
body, Hewas born of Mary, of the seed royal of that nation.

But now another principleisbrought out. God had, unquestionably, made a
difference, even in the seed of Abraham. The seed of Abraham werenot all
the elect, adopted children of promise. “But in I saac shall thy seed he called.”
“The children of the promise are counted for the seed.” A multitude sprang
from Abraham; but I shmael wasregjected, and in | saac alone was the chosen
Seed.



There wasthe same purpose of God in the election of Jacob. It was said unto
Sarah, “ The elder shall servetheyounger.” It was also written, though many
hundreds of year s after, by Malachi, “Jacob have |l loved, but Esau hiave
hated.” Thismatter of the free, sovereign favour of God isof great moment
for Paul’s explanation and no one who believed the scriptures could doubt it,
in the casesreferred to above; and God had said to Moses: “1 will have mercy
on whom | will have mercy, and | will have compassion on whom | will have
compassion.” Surely, then, God had a sovereign right to show mercy to the
Gentiles, the very thing that so offended the Jews. It isremarkable how all
that say they are Jews now, or take Jewish ground, always disputethe
sovereign grace of God.

Many lear ned men deny divine sovereignty, but God iswiser than men. We
must not forget that man is proved by the crossto be at enmity with God. He
hasno desire, naturally, toward God.

Verse 16. “ So, then, it isnot of him that willeth, nor of him that runneth, but
of God that sheweth mercy.” Thisisvery humbling, but surely true.

Verse 17. Pharaoh is given as a sample of the wickedness of man, and God’s
just judgment upon him. How long God bore with hisdaring infidelity and
rebellion, until, in the just gover nment of God, he was given up, hardened, to
his own destruction.Let every rebel against God beware, lest Pharaoh’s
doom be his own. Pharaoh was a blasphemer. He said, “WhoistheLord, that
| should obey hisvoice, to let Israel go? | know not the Lord, neither will |
let Israel go.” (Ex. 5: 2.) Let the scoffer of thisday beware, lest hisheart he
har denedagainst the Lord, to his eternal destruction.” Thereforehath he

mer cy on whom he will have mercy, and whom he will; he hardeneth.” Men
may say, If that isthe case, “why doth heyet find fault? For who hath resisted
hiswill?” Did not Pharaoh resist God? Have not you resistadd refused
God? “Who art thou that repliest against God?” Hasthe mere creature, the
thing formed, aright to ask, “Why hast thou made me thus?” Nay, has God
formed methus? Far from it. IsHethe Author of all man’srebellion and sin?
Mark, it isnot a statement, but a question — “Hath not the potter power over
theclay?” &c. Isnot God Sovereign? It does not say He has made some unto
dishonour. Hiswrath against all ungodlinessin made known, but how long
has Hefirst endured, with much long-suffering, the vessels of wrath fitted to
destruction? Did not Pharaoh fit himself to destruction? So of every sinner.

It is, however, most blessedly true, that He afor e preparesthe vessels of
mercy unto glory. Asto that, it is all sovereign favour: accordingto the
richesof Hisglory. “And that he might make known therichesof hisglory



on the vessels of mercy, which he had afore prepared unto glory.” Man fits
himself unto destructionas the Jews were doing. God fits the vessals of
mercy toglory.

Verse 24. “ Even us, whom he hath called, not of the Jews only, but also of the
Gentiles,” quoting Hosea in proof of this: “I will call them my people, which
wer e not my people; and her beloved, which wasot beloved,” &c. Thus
does he prove, from their own prophet, that mercy should be shewn to the
Gentiles.

Then he quotesfrom Isaiah, and shewsthat it isonly aremnant of |srael that
shall be saved. Y ea, “ Except the Lord of Sabaoth had left us a seed, we had
been as Sodoma, and been made like unto Gomorrha.” Surely their rejection
of Jesus, whom God had made both Lord and Christ, proved their guilt could
not be greater. Buthuman perversitydid go even beyond this. They had
KiLLEDthe Just and Holy One of God, and even then clung to the law for
righteousness.

Verse 30. “What shall we say, then |? That the Gentiles, which followed not
after righteousness, haveattainedto righteousness, even the righteousness
which is of faith. But Israel, which followed after the law of righteousness,
hath not attained to thelaw of righteousness.” The Jews sought righteousness
by keeping the law, but never reached it. It isnot so to thisday? All who take
Jewish ground, and seek to berighteous by keeping law — no matter what
law — they never reachit. They never can he surethey are sufficiently
righteousfor God to justify them, thusthey never attain to peace with God.
The morereligion an unconverted man has, the more difficult it isfor the
gospd to reach him. And why did they not attain to righteousness or
justification? “Wher efor e?@®:-AusEthey sought it not by faith, but, as it
wer e, by theworks of thelaw: for they stumbled at that ssumbling-stone.”

And how did the Gentilesarrive at righteousness, and peace with God? They
beard the glad tidings of mercy to them, through the Redeemer’s blood; they
believed God; they werejustified; they had, believing God, peace with God.
Isit not even so now? The gospel isheard by a person brought up under law,
hoping, some day, to keep it so asto berighteous, and then hopes, in another
world, after the judgment-day,to have eternal life, and peace with God.
Often filled with gloomy doubts — even forebodings of eternal wrath — he
tries human expedients — a priesthood, to whom he unburdens, if sincere,
the darkness of his soul, the weight of hissins, and the dread of the future.
Does he attainto a righteousnessthat fits him for the presenceof God?



Never. Will any other religious expedient give this blessed peace with God?
Not one.

How different, when a poor, guilty, ignorant, heavy laden sinner hearsthe
gospel, and bdlievesit, likethe Gentiles of old! They had not the law, and did
not seek righteousness by itsworks. They heard the sweet story of the love of
God to sinnerssuch asthey. They heard how God had pitied them — yea, had
given His beloved Son to die for them; that He had died, tdast for the
unjust; that God had raised Him from the dead. They heard the glad tidings
of forgiveness of sinsthroughHim; they heard, they believed, they were
justified from all things, they had peace with God.

Dear reader, have you so heard, so believed? Areyou thusjustified? It so,
have you not peace with God? But our next chapter will bring all this out
mor e fully.



CHAPTER 10.

The apostle here pauses a little. It is the pressureof his heart’slove.
“Brethren, my heart’sdesire and prayer to God for Israel is, that they might
be saved.” They had a zeal for God, but not according to knowledge. He was
greatly distressed at thetroublers, who sought to pervert the Galatians; yea,
even longed that they would cut themselves off. But how he grieved over the
mass of deceived Jews. Arewe so grieved for the mass around us? Can we
say our heart’sdesire and prayer to Gddr them, is, that they might be
saved?

Verse 3. “For they being ignorant of God’ s righteousness, and going about to
establish their own righteousness, have not submitted, themselves unbe
righteousnessof God.” You will remember the righteousnessof God is
revealedin the gospd. (See chap. 1. 17; 3: 21-25.) Thus the Jews who

r¢ ected the gospel, of necessity remained in ignorance of that righteousness.
And thusit isat thisday, all who refusetherevelation, that God isjust and
yet the Justifier of the ungodly, must, if at all anxiousto be saved, seek to
establish their own righteousness; and thusrefuse to submit to the fact that
God is righteousin justifying freely, throughthe redemptionthereis in
Chrigt Jesus.

The Father’s meeting of the prodigal in Luke 15, will illustrate this subject.
The prodigal, likethe poor Gentile, had cometo himself. The whole parable
Ismost striking: the shepherd had come to seek thelost sheep, yes, He has, as
we know, died for it. The Holy Ghost has been sent down from heaven and
seeksthelost. And now thefather hashisfull joy in receiving the lost son; he,
thefather, cameto meet him. Deep exer cise of conscience had taken placein
the prodigal. A sense that therewas plenty in the father’shouse, and a
readinessto confess hissin, thisalways marksthe Spirit’swork. But asyet he
was ignorant of the best robe. He hoped to be a servant, like every human
heart, but totally ignorant of all that wasin store. He had hisrags, his guilt,
his shame. He owned all thisto hisfather. Had he arobe for thefather? He
had nothing but rags. Did the father tell him he must make a robe, a gar ment
to fit him for hishouse? No. The father had arobe for him. Oh, look at the
father, “But when he was yet a great way off, his father saw him, and had
compassion, and ran, and fell on his neck and kissed him.” Thisishow God
meetstherepentant sinner in hisragswithout arobe. Thefather said: “Bring
forth the best robe, and put it on him, and put aring on hishand, and shoeson
hisfeet.” Thusjoy fillsthe heart of God to receivethelost sinner. Not so the



elder brother, he prefersto wor&ut a righteousnessof his own. What a
contrast! Sad and fatal mistake! The prodigal had norobefor thefather. He
had nothing but rags and sin. The Father had the best robe, the righteousness
of God for the prodigal. Yes, and thering for hishand, everlasting love: and
thewalk provided for, shoesfor hisfeet. All things new and all of God.

Now Israd, like the elder brother,would not have this compassion, and
righteousnessof God. Indeed they were ignorant of it “For they being
ignorant of God'’s righteousness,and going about to establish their own
righteousness, have not submitted themselves unto the righteousness of
God.” They had followed after the law of righteousness; they had tried to
keep thelaw so asto berighteous. They had tried to makearobeto bring to
God; but wereignorant of the best robe that God had to giveto them. Isthis
your case, reader? areyou trying to make out, to work out a righteousness, to
bringto God? Do you say, Must | not try to keep thelaw so asto be good, and
fit for the presence of God? Do you not see your mistake? are you not trying
to bring therobeto God? What then isthe best robe?

Vearse4. “For Christ istheend of thelaw, for righteousnessto every onethat
believeth.” Yes, Christ isthe best robe — the end of all the requirements, and
all the sacrificial types of the law. God hath made him to be unto us
righteousness. We need no other, to go into the presence of God our Father.
Practical righteousness before men is another question, but not the subject
here.

“Moses describeth the righteousness which is of the law, That the man which
doeth these things shall live by them.” But the prodigal had not done these
things. And we have not done these things: we are guilty and have no
righteousnessto bring to God. But believing God, He can, and does reckon us
righteous; and that by a wor BoNE, not something which hasto be done.
Christ has not to come down from heaven to die on the cross. He has once
been down hereand died for our sins. He hasnot to beraised from the dead,
all isdone, it isfinished. Just asthe father met the prodigal, theword is nigh
thee, even in thy mouth, and in thy heart: “tiiou shalt confess with thy
mouth the Lord Jesus, and shalt believe in thine heart that God hath raised
him from the dead, thou shalt be saved.” Thiswasjust what |srael would not
do. They would not confessthat God had made that same Jesus, whom they
had re ected and crucified, both Lord and Christ. They would cling to the law
for righteousness, and they would not in their hearts believe on Christ astheir
righteousness before God. How many are doing the sameto thisday! They
will seek to be righteous, but never attainto it. They never know the
righteousness of God in justifying them the moment they believe.



Verse 11. Now the apostle quotes their own scripturein proof “For the
scripture saith, WlosoevERbelieveth on him shall notbe ashamed.” This
proves there must be a time when the no difference doctrine shouldihe
force. “For thereis no difference between the Jew and the Greek (or
Gentile): for thesame Lord over, all isrich unto all that call upon him. For
WHOSOEVERshall call upon the name of the Lord shall be saved.” (Joel 2:
32.) What a blessed fact isthis: all, whether Jew or Gentile, that really come
totheLord, callingon Him, are as sure of awelcome, as was the prodigal.
Which of these do you prefer, reader? If even it were possible, would you
prefer that you had never sinned, and that you had wrought a righteousness
fit to bring unto God, thus bringing a robe to God; or, owning all that you
are, and all you have done, and now as a hell-deserving sinner, confessing
with your mouth, and believing with your heart the Lord Jesus, your ever
subsisting righteousness before God? We cannot, abhor our selves too much;
but oh, that deep compassion to meet usjust aswe are, and clothe uswith the
best robe, thering, and shoes. And how isthisrighteousness of God made
known? Read verses 14, 15 for the answer. By bearing theord, the sent
gospel of peace. What glad tidings! Those who sought righteousness by law
hated those good tidings and the preachers of the gospel. It is exactly soto
thisday, by all who say they are Jewsand are not. Isit not amost astounding
fact that man should hate and reject his greatest good, the gospel of peace?
Hewill try or hopeto try some day to make his own peace with God. But he
will not have the peace made by the blood of Jesus; the peace preached to
them that are afar off, and them that are nigh. Yes, peace proclaimed to all.
“But they have not all obeyed the gospel. For Isaiah saith, Lord who hath
believed our report” Theword of the gospel was preached to all Israel: but
they would not believeit. It is preached now, perhapsasit never was before,
to all Christendom; but they will not believe it. We shall see the final result
of athisin the next chapter.

God has His own, in spite of all man’s perverseness, whether Jews or
Gentiles, asIsaiah boldly said, “| was found of them that sought me not; |
was made manifest unto them that asked not after me.” Thus hasthe apostle
proved the two things from their own Old Testament scriptures; no
difference, and the sovereignty of God, Whosoever, Jew, or Greek, shall call
upon the Lord shall be saved — and oh, blessed soul-sustaining truth, He will
have mercy on whom He will have mercy. Was I srael then lost because God
was not willing to save them? “But to I srael, he saith, All day long | have
stretched forth my hands unto a disobedient and gainsaying people.” They
would not come unto Him: they refused the best robe, the ring, the shoes.



May this not be the case with the reader s of these lines. He that cometh unto
Him shall in no wise be cast out.



CHAPTER 11

“I say then, hath God cast away his people? God forbid.” Paul himself wasa
proof of this, for hewas an Israelite. “ God hath ncast away his people
which heforeknew.” It isnot God who hath rgected Hisancient people: “He
saith, All day long | have stretched forth my hands unto a disobedient and
gainsaying people.” It isimportant to seethisside of the truth — the perfect
readiness of God that | srael — nay, that all men — should be saved. It isman
that istherebel, the breaker of thelaw, and now the rgecter of the mercy of
God.

But then thereisthe other sde also. When Israel had so rebelled against God,
that Elijah said, he alonewas|eft. He said:

Verse 3. “Lord, they havekilled thy prophets, and digged down thine altars;
and | am left alone, and they seek my life.” Here we have the deep, univer sal
rejection and hatred of man against God. Thisisman in the full exercise of
his own will. But has God left all men to their own free choice and wicked

course?

“But what saith the answer of God unto himHAVE RESERVEDto myself
seven thousand men, who have not bowed the knee to the image of Baal.”
God does not say they have reserved, or preserved, themselves; no, He says,
“I havereserved.” Just aswe have seen in chapter 9, if God had not done this,
they would all have been as Sodom and Gomorr ha.

Verse 5. “Even so, then, at this present time also thereisaremnant according
to the election of grace.” Yes, at that veryime none could deny that the
nation, as such, was mad in its hatred and rejection of Christ. Saul himself
was a proof of the exceeding madness of the | sraelites against Christ. But,
just asin the days of Elijah, there wahen an election of grace, of free,
unmerited favour of God. Dear young believer, you will be greatly tempted
to rgect thisabounding, electing, free favour of God. In thisday few heartily
believeit. We would have you embrace it with your whole souls it not
evident that both Israel and we Gentilesare so bad, such utter rejectersof the
grace of God, that, if it had not been for His election, in free favour, grace,
none would have been saved — all, all would have been like Sodom. Yes, the
total ruin of man, and the election of God, stand or fall together. You cannot
truly hold the one, and rgect the other. Mark, these scriptures shew thereis
no unwillingness on God’s part, but man will not hatke grace of God.
When thisis seen, how preciousto the believer isthe blessed truth the



election of grace! “And if by grace, then isit no more of works: otherwise
graceis no moregrace. But if it be of works, thenis it no more grace:
otherwisework isno morework.” (Ver. 6.) Thisissef-evident. Salvation by
works, of whatever kind, must set aside the free favour of God. Do you stand
in thefree, full, everlasting favour of God; or are you seeking to attain to it
by wor ks?

Thisisjust what |srael were doing, but “Israel hath not obtained that which
he seeketh for.” With all their hatred of God, asrevealed in Christ, they were,
at the same time, zealous of the law, and seekingghteousnessby works.

Re ecting the free favour of God, they never would obtain it by works. On
thisvery account their city was destroyed, and they wer e scattered or dain.
“But the election hath obtained it,” that is, the free favour of God in which
they stood. And, asto therest, the reecters of free, unmerited favour, they
“wereblinded.” And the scriptures are abundantly quoted, to provethat this
would be so in verses 8-10.

Now herearetwo facts. The prophets have foretold that these r g ecter swould
be given up to judicial blindness, and this has really been so for long
centuries. If a self-conceited rejecter ofhe truthof the election of grace
should read this, oh, bewarelest He give you up also to blindness and
hardness of heart. How long has God held out His hands r eaityr eceive
you? And areyoustill a regecter,like self-righteouslsrael? God may, in
righteous judgment, give you up to hardness of heart, and to the darkness fast
settingin.

But will the present reection of the grace of God by Israd, and their
consequent blindness, ultimately alter the purpose and promise of God? We
must now look carefully at the dispensational bearing of this question. God
had overruled their fall for great blessing to the Gentiles. And, if thisbethe
case, how much greater will be the blessing ofheir fulness? The Gentile
wor ld had been given up to grossidolatry, as stated in chapter 1. But now, if
the casting away of | srael asa nation has been “thereconciling of theworld,”
what shall thereceiving of them be but life from the dead? The apostleis not
her e speaking of the calling, or heavenly privileges, dhe church, but of
earthly privileges.

When God called out Abraham,and separatedhim from the nations, he
became the olive-tree of blessing and promise on earth. His seed became that
tree of privilege, of which hewastheroot. It isnot a question, then, of being
branchesin Christ but branches of the olive-treepfomise, or privilege.
Relative holiness, too, or separ atiorirom the world. Some of the natural



branches wer e broken off — not all Israel, but some. And, to carry out the
figure, Gentiles had been graffed into this olive-tree of privilege.

L et not the Gentile boast, however: he says, “ Thou bearest not the root, but
theroot thee.” And mark, it was because of unbelief they were broken off. It
was not because God willed tabreak them off, but because of their own
unbelief. And the Gentile stands byaith. “Be not highminded,but fear.”
There wasjudgment, severity, towards | srael, which fell through unbelief;
but toward the Gentiles goodness — “If thou continuein his goodness;
otherwise thou also shalt be cut off.” God isalso ableto graff Isradl in again.

It isalso utterly contrary to natureto graff thewild oliveinto the good. In all
nature, the good olive, or apple, isgraffed into the wild. But God had taken
the poor wild Gentile, and graffed him into the good Abrahamictree of
privilege. And, further, thepostle would not have them ignorant of this
dispensational truth, “that blindness, in part, is happened to | srael, until the
fulness of the Gentiles be comein. And so all Israel shall he saved, asit is
written,” &c. (Vers. 25, 26.) Thusthetime of “no difference” shall cometo a
close; the purposeof God in gathering out of the Gentiles shall be
accomplished; then all Israel shall be saved, asit iswritten. Then shall every
promiseto them befulfilled. The whole then spared nation of Israel shall he
gathered to their own land, and then be born of God, asit iswritten. Such is
the purpose of God, though they arethe bitterest enemies now; God elects so
to do.

Verse 29. “For thegiftsand calling of God are without repentance.” He never
changeth. Not onejot or tittle of Hisword can fail. Theliteral translation of
verses 30, 3l isimportant. “ For asindeed ye [also] once have not believed in
God, but now have been objects of mercy, through the unbelief of these; so
these also have now not believed in your mercy, in order that they also may
be objects of mercy.” Thisisvery wonderful, and shews out the principle —
Hewill have mercy on whom He will have mercy. The Gentiles had no claim
to salvation; they were dead in dins, in unbelief. God shewed them pure
mercy. | srael would not believe such mercy, and forfeited all their privileges
through unbelief, that so God might at last save them as a whole nation, but
asobjectsof mercy. “For God hath shut up together all in unbelief, in order
that he might shew mercy to all.” “O the depth of theriches,” & c. Not one
shall hefound in the church above or in the future kingdom of God on earth,
but what has been saved as an object of mercy. The free favour of God in
both casesthusreignstriumphant.



Oneword, before we close this chapter on the solemn war ning, that if Gentile
Christendom does not abide in His goodness, it, too, wile out off. Was
there ever atime when the goodnesghe free favour, of God were more
distinctly re ected than the presemhoment? Never, since the days of the
apostles, hasthefull, free grace of God been so preached, and ther efore never
sorgected. Welately visited a large town, where an excellent large room had
been built, for the preaching of the pure gospel of the grace of God. It was
closed. Another verylarge building was occupied by those who are, like
Israel of old, seeking to attain to righteousness by works, and ritual, and the
barely concealed Mass. Standing and sitting room was crowded. Will God
bear thisfor ever? Surely the end isnear. The Gentile branches must be out
off. Thus hasthe Spirit of God explained this period of “no difference,” in
these three chapters— 9, 10, 11. After its close there will come the
dispensation of the kingdom of Christ, asforetold in all the prophets. And at
that timeall Israel will be saved, as objects of Hismercy. “Towhom be glory
for ever. Amen.”

This closes the doctrinal part of this most wonderful revelation of the
righteousness of God, in His dealings with man, the reading of which will
profit us nothing, unless made good in our souls by the Holy Ghost. Has He,
aswe have passed along its wondr ous pages, thus used His own word? Have
we truly owned ourselves asruined, ungodly sinners? Have we |eartthtt
there neither has been, nor can be, any good in the flesh? Have we believed
God, who hath raised up Jesusour Lord from the dead, who was delivered
for our offences? Have we individually gone over those offences, and seen
that they woretransferred to our holy Substitute? Can we say Hewasraised
from the dead formy justification? Surely, then, we are justified by faith,
and have peace with God, through our Lord Jesus Christ. And now, standing
in thisabounding free favour of God, what should be our walk? Yea, further,
being made free, and having the Spirit of life, what should be thefruit? The
remaining chaptersgive the answer to these questions.



CHAPTER 12

We come now to practical righteousness, the state and wabk those who
have been made the recipients of the grace of God, who have been taken up
in sovereign, free favour, justified from all things, without condemnatiron
Christ.It isby thisvery compassion of God that these precepts are addressed
to them. “| beseech you, therefore, brethren, by the mercies[or compassion]
of God, that ye present your bodiesaliving sacrifice, holy, acceptable unto
God, which is your reasonable[or intelligent] service.” It certainly does
requiresome intelligence, as to these bodies, to yield them up thusin
intelligent service. We are “waiting for the adoption, to wit, the redemption
of our body.” (Chap. 8: 23.) They are about to be fashioned like unto His
glorious body. We are about to bear theimage of the heavenly. Even asto
our bodies, we shall soon see Him, and belike Him. (Phil. 3: 20-21; 1 Cor.
15: 48; 1 John 3: 2)

Now, having intelligence asto all this, we can give up our bodies beforehand,
to be Hisnow, to be used in holy separation to Him, and for Him. What a
privilege! But thiscannot possibly be, if we are conformed to thisworld — a
world at enmity with Him. And as we have been renewed in spirit, “beye
transformed by the renewing of your mind, that ye may prove what isthat
good, and acceptable, and perfect will of God.”

If God has saved us, in pure mercy and compassion, then let usintelligently
seek to know Hiswill, prove what that wilis. Thiswill requirespiritual
intelligence asto the time or dispensation in which we are found. The good,
and acceptable, and perfect will of God asto this can only lk@own and
proved in lowliness of soul and entire dependence.

Verse 3. “For | say, through the grace given unto me.” What a constant need
of the sense of the free favour shewn to usindividually, and given unto us! It

iIsthisthat enablesusto havelow thoughts of self, and to think soberly, or to
think so asto bewise, as God has dealt to each a measur e of faith.

Verses4, 5. Astherewas one natiomn the fleshin the past dispensation, and

a covenant of commandments adaptetb that dispensation,“so we, being
many, are one bodyiN CHRIST, and every one membersone of another.”
What a contrast thisisto I srael; and we must have intelligence asto this, or
we cannot prove the excellent will of God to usnow. In the past no person
could bein Christ. Christ must die, and beraised from the dead, or remain
alone; but now we are one body in Christ. And thistruth must rule all our



obedienceto Christ. We areto act in union, like the various member s of the
human body, even aswe are one body in Christ. It isnot so much thedoctrine
of the one body here, asthe practice of all the membersof that one body.

Verse 6. Still ever remembering, “Having, then, gifts differing accor diig
the gracethat isgiven tous.” Surely, whatever may bethe servicein the one
body in Christ, it isall grace, all free favour. With this blessed sense of the
free favour of God, let usbediligent in the service, whatever it may be —
whether prophecy, ministry, teaching, exhortation, or ruling. Let all be done
with cheerfulness, and thusthese heavenly preceptsare so plain, they need no
explanation, further than seeing all must be donein reference to the one body
in Christ. And yet each precept is of the utmost importance, and can only he
kept as walking in the Spirit; indeed, these are fruits of the Spirit. Will the
flesh, still in us, “cleave to that which isgood,” or, “in honour preferring one
another,” or will it “bless them which persecuteyou” ? Nay, it will ever

per secute that which isborn of the Spirit.

Verse 16 should be, “Have the same respect one for anotheret minding
high things, but going along with the lowly.” The very opposite of this
world’sways.

Verses 17, 19. How liable we are to for get this blessed teaching; how ready
theflesh istoreturn evil for evil. And how sad when indolentakes the
place of providing things honest in the sight of all men. Yea, without care,
the Christian may fall into the almost universal dishonesty of theworld. Is
not a deceitful, dishonest transactionof the same characteras highway
robbery? These arewordsthat need to be put up in every office, shop, and
house: “ RROVIDE THINGSHONEST IN THE SIGHT OF ALL MENONh, for more
faith and unswerving obedience in the common things of every-day life. We
are persuaded it iscarelessnessin these things, if not wor se than car elessness,
that isthe cause of much of our weakness. And how the flesh in each of us
would avenge our selves! But these are the words of the Spirit to us: “Dearly
beloved, avenge not your selves,” & c.

Did He, whose precious name we bear, avenge Himself? The day of
vengeance, of judgment on an ungodly world, will come; but are we not the
followers of Him who healed His enemy’s ear? Oh, to be more likéim.
What tender words are these: “if thine enemy hunger, feed him; if hethirst,
give him drink.” Wher e shall we find such words apdrom the inspired
scriptures of truth? Leave man to himself, will he act thus? No, no, theseare
the preciousfruits of the Spirit. May they abound in us more and more.



CHAPTER 13.

The path of the heavenly man on earthin continued. What is to be his
conduct asto the government of thisworld? Heisto [sabject. He is to
regard the power s of gover nment that be, as appointed of God. Heisto befar
from lawlessness and insubordination. “ And they that resist shall receiveto
themselvesjudgment” [or, bring guilt upon themselves]. The Christian isto
be, of all men, most loyal, even for conscience sake. “ Render, therefore, to all
their dues: tribute to whom tributeisdue, custom to whom custom; fear to
whom fear; honour to whom honour.”

Let it be observed, thereisno precept herethat we should take a place, or
part, in theworld’s politics; but be subject. The church, or the Christian, is
alwayslooked at asnot of theworld, yet, in it, he must be subject: whatever
the form of government, his path isto be subject; and, dear young believer,
God iswiser than weare.

Chapter 13: 8. “Owe no man anything.” These few words are very
comprehensive. Not merely debtswhen due, but to seek to pay all demandsas
soon asdue. To do this, a Christian shouldlways seek to live below his
income, and do his business within his means. This may requiremuch
diligence and self-denial, but what misery will he avoid. These words, then,
are important,when applied as to income and expenditure. And also,
whatever kindnessmay be shewn us, let us seek to returnit with large
interest. “Owe no man anything, unless to love one another” (New
Trandlation). Ah, that isa debt never fully paid, for it isto love one another
asHehath loved us.

Thelove of God is shed abroad in our hearts by the Holy Ghost which is
given unto us. (Rom. 5: 5.) Now, in itsexercise, it flows out to others— the
love of God in our hearts by the Spirit — and theresult is, “hethat loveth
another hath fulfilled the law.” Thusthe commandsasto our neighbour are
all fulfilled. “Thou shalt love thy neighbour as thysdf.” This is by the
twofold power of thelove of God, already shed abroad in our hearts, and by
the Spirit which has been given. Thisisnot putting the Christian under law
again, and telling him, if he keep it, God will love him, and give hithe
Holy Spirit. Neither isit telling him to pray for the Spirit, that he may keep
thelaw. It isthe opposite of all this. Thelove of God and the Spirit he has,
and love worketh noill to hisneighbour. Therefore loveisthe fulfilling of



the law. How beautiful the order of God is, and the effect is never put before
the cause.

Verses 11-13. Again, there must beintelligence, in order “thatyowINGthe
time,” &c. Butif Christiansdo not know the time, but suppose the very
contrary, that the world is about to be converted, or to get better, that
night isnot far spent, indeed that it isnot night at all, but a grand diay
development and human advancement — if thus so dark and mistaken, how
can they know the perfect will of God for walk, of holy separation from a
world doomed to judgment? Isit not impossible?

What aword for thismoment!— *“ Knowing the time, that now it ishigh time
to awake out of sleep... Thenight isfar spent, the day isat hand.” What an
arousing motive for holiness! Beware of all pretended holiness that has not
this intelligence and this motive. What! is the Lord at hand, and we,
Christians, aseep?— whether wethink of joy to us, for ever with theLord —
how near now our salvation — or the day of wrathand judgmenton a
rejecting world. “Let us, therefore, cast off the works of darkness, and let us
put on the armour of light.” If theworld issteeped in dishonesty in thisdark
night, “L et uswalk honestly, asin theday.” What a change therewould bein
the conduct, even of Christians, if we werereally to awake, gapect our
Lord, day by day.

Should you like to be found of Him walking in rioting and drunkenness, in

chambering and wantonness, or in strife and envying? Surely not. “But put
yeon theLord Jesus Christ, and make not provision for theflesh, to fulfil the
luststhereof.” Oh, that we may awake from sleep, and, waiting for our Lord,
thus put Him on. Theworld will not hear the gospel — they will not read

Christ in theword. May they, then, see Christ in us, and in all we do — living
epistles, read and known of all men.

They will look at us, narrowly will they watch us. They know not how Satan
seekstotrip usup. They knownot the temptationsand buffetingsof the
believer, and, without constant dependence on the power of God, how liable
to fail. But may the world never see us making provision for the flesh, to
fulfil the luststhereof. The Lord blessthese precious preceptsto both writer
and reader. The night isfar spent, theday isat hand. Oh, how soon we shall
befor ever with theLord!



CHAPTER 14.

“Now, him that is weak in the faith receive not to (the) deter miningof
guestions of reasoning.” (New Translation.) We may make a mistake either
way. We may become so narrow asto reject a brother weak in faith, or we
may makeour receiving a cavilling person, the determiningof doubtful
guestions, and reasoning speculations. The Holy Ghost would have us

car efully avoid both these extremes. In many things such as eating and
drinking, esteeming one day holy, or all daysalike— in all such matters, we
arenot to judge one another, but walk together in love.

Verse 10. “But why dost thou judge thy brother? wrhy dost thou set at
nought thy brother?for we shall all stand [or be placed] before the
judgment-seat of Christ.” Thisisnot a question of being broughto the
judgment for sins, or sin. That has been settled earlier in the Epistle. (Chap.
8: 1,33,34) TheLord assures usthisshall not be. (John 5: 24.) What then is
meant here? Simply the question in hand. The fact that will be placed
before God, who cannot make a mistake in what He approves, should be a
wholesome check in preventing theinjurious habit of judging one another.
“So then every one of us shall give account of himself to God. L et us not
ther efor e judge one another any more.”

Surely thisdoes not teach usto beindifferent when the Person of Christ, or
thetruth in Him, isattacked: for Paul had to withstand even a Peter to his
face. But it doesteach us*“that no man put a stumbling-block, or an occasion
to fall in hisbrother’sway.” To do so, isnot to walk according to love. A
weak brother might, by seeing me eat things offered to idols, be led to do so,
and his conscience being defiled, he might fall into idolatry, and get, for the
time being, under the power of Satan, and, as to fellowship, away from
Christ; in fact, just where awicked person had to be put for the destruction of
theflesh. (1 Cor. 5: 5.) Thiswould be destroying a brother, instead of the
flesh, or, on the other hand, his conscience might be destroyed. | n any case
love would seek to put no stumbling-block in a brother’sway.

We have also known cases wher e a per son has observed theLord’sday asthe
Sabbath, in a pious but Jewish wayAnother personto show his superior
knowledge has done things on the L ord’ s day which were a desecration in the
eyes of theformer; and theresult has been most disastrousto both. For years
both conscience and communion were lost or destroyed. Do not, however,
for a moment suppose that these words * destroy not him” &c., can possibly



mean the destruction of eternal life. Scripture cannot contradict itself. If it
seemsto do so, it isevident we have not got the true sense of one at least of
thetexts. |If the eternal life we haven Christcould he destroyed, then it
would not be eternal. And of those who have eternal life, Jesus says, “they
shall never perish,” that isenough for faith. It is, however, a most wholesome
and important thing to have the judgment-seat of Christ constantly befor e us.
It would preserve usfrom much judging, or even devouring one another.

The great point hereis serving Christ acceptably to God. “ For the kingdom
of God isnot meat and drink but righteousness, and peace, and joyhe
Holy Ghost. For hethat in these things serveth Christ is acceptableto God,
and approved of men.” These are precious wor ds: righteousness and peace,
and joy in the Holy Ghost. If God reignsin our hearts, there will be
consistency, that which is consistent with the holy placewe arein. “Let us
therefore follow after the thingsthat make for peace, and things wherewith
one may edify another.” Thiswill lead usto do nothing, whether in eating
flesh or drinking wine, whereby a brother may be stumbled. This must not,
however, lead usto compromise the gospel. Had Paul also refused to eat with
the Gentiles lest he should offend Peter, that would not have been for
edification, but would have compromised the gospel. It was saying Christ is
not enough for your eternal salvation, you must also keep the law. Thus by
somethe law was hold as superior to Christ. In like manner, if a society of
men wer e to say, Christ aloneis not enough for the deliverance of a sinner
and his complete salvation, you must take a pledge with no not to drink wine
— it would not be of faith, or love, or edification, thusto compromisethe
gospel. It would soon be, as with the Judaisingteachers, to seduce from
Christ. If Christ has not the pre-eminence, something elsaon will have.
Satan ever seeksto usethat which isgood to displace Christ. Law is good,
temperance is good; but let uswatch lest we use either torob usof Christ. We
need to be kept on theright hand, and on the left. These remarks are only
intended to apply where temperanceisput in the place of Christ. Let every
one be fully persuadedin his own mind, and let us each remember
“whatsoever isnot of faith issin.” Let usask ourselvesin the presence of
God, do | need thisfor my body which isthe Lord’s? Isthere any brother |
know, who will be stumbled if | takeit? Have | faith, isit pleasing to the
Lord that | takeit, or that | dothis?

And let usbevery careful asto boasting in these matters, or in judging our
brother. “Hast thou faith? haveit to thysaEFORE Gob. Happy is he that
condemneth not himself in that thing which he alloweth.”



CHAPTER 15.

The apostle says, “Wethat are strong ought teear the infirmitiesof the
weak, and not to please ourselves.” How tender then we ought to be now in,
these dayswhen all areweak, and feebletogether. “ L et every one of us please
his neighbour for his good to edification.” Isnot thistruly lovely? Where
shall wefind it perfectly exemplified? Oh, thereis One, yes, one only perfect
One. “ForR EVENCHRIST pleased not himself.” No self-vindication; “but asit
iIswritten, Thereproaches of them that reproached thee fell on me.” Hiseye
ever on and up to the Father, He wasthe expression, the revelation of the
Father, God manifest. And all thereproachesHefelt to be against His Father.
He answered not again, He pleased not Himself, but Hisineffable delight was
to bear all, and do thewill of Him that sent Him.

“Now, the GoD OF PATIENCEand consolation grant you to be like minded
onetoward, another, according to Christ Jesus. That ye may with one mind
and one mouth glorify God, even the Father of our Lord Jesus Christ.” What
aprayer! how needed at all times, but more especially in these last days of
discord. Heis the perfect copy; it is “accordingto Christ Jesus” He has
received ustotheglory of God, yes, as objects of mercy according to the
riches of Hisgrace. L et usnever forget how He hasreceived us, in receiving
one another. Then the scriptures are quoted to shew how grace has, and was,
to abound to the GentilesThis shewed that Jewish believers were not to
rgect them.

It is also to be observed, that these scriptureswill have their complete
fulfilment in the millennial kingdom. “ There shall be aroot of Jesse, and he
that shall risetoreign over the Gentiles; in him shall the Gentilestrust.”

Then follows another prayer, “ Now, thed® oF HoPEfill you with all joy
and peacein believing, that ye may abound in hope, through the power of the
Holy Ghost.” How distinctly the state of the soul is connected with the
coming of the Lord, though it isnot the subject of thisEpistle! May we know
our Father asthe God of patience, and the God of hope.

Verse 14. In thisverseit must be noted that thereisno thought of thefirst
bishop of Rome. “And | myself also am persuaded of you, my brethren, that
ye also arefull of goodness, filled with all knowledge, able also to admonish
ONE ANOTHER” Now isit not remarkable that in the whole of thisinspired
letter to the saints at Rome, thereisnot a single sentence that can have the
slightest recognition of, or referenceto, such a person as a bishop of Rome.



The brethren wer e able to admonish one another; and each wasresponsible
accordingto the measureof grace bestowed, as in chapter 12. The first
bishop of Rome and his successors are a pureinvention of after times.

Had Peter been, or any other brothere BIsHorPof Rome, Paul must here
have recognised him as such. Does he not rather declare his own apostleship,
asminister of theGentiles. (Verses 16-20.) All thisto Paul was the free
favour of God, “because of the gracethat is given to me of God, that | should
be the minister of Jesus Christ to the Gentiles,” & c. And theresult of all this
blessed favour, he could offer up to God, “being sanctified by the Holy
Ghost.” Now, all thusbeing of the free favour of God, he could glory. “1 have
therefore, whereof | may glory through Jesus Christ in those things which
pertain to God.” Theyoung believer will do well to ponder these precious
divine principles of service— how the Gentiles had been made obedient to
the gospel. Through mighty signs and wonders, by (not human wisdom or
eloquence, but) the power of the Spirit of God. And what a mission to the
Gentiles! And mark, the truework of this evangelist, not to build on
another’sfoundation. “Yea, so havel strived to preach the gospel, not where
Christ wasnamed,” & c. Thisismost important. Oh, think even in this day,
how many thousands of nominal Christians arethe towns and villages,
who have never heard the gospel. And in many places, thereisareal thirst for
thesimpletruth. It ismost cheering to know how God in sovereign graceis
using tracts. Still, it ispleasing in His sight, that His saints should not only
spread thesein faith, in regions beyond, but also the evangelist take the glad
tidings everywhere, “and round about.”

Some may say, we ar e not evangelists. No, but you can help the evangelist;
let him he well supplied with tracts and books: these greatly help him in his
blessed work in winning souls to God, and in building them up when
converted. You can help, perhaps, most in prayer, and sympathy. Yoan
help him to take lodgingsin the distant village. In aword, if our heartsare
stirred up in the sympathy of Christ for precious souls, He will open away in
which we can be fellow-helpersin thiswork. The Lord give us more of the
yearning after soulswe havein these ver ses.

Verse 22. “For which cause also | have been much hindered from coming to
you... and having a great desire, these many years, to comeuntoyou.” Herea
fact of no littleimportanceisrecorded.

The Holy Ghost well knew the future arrogance of the professiagurch,
and how Rome would be the ultimatehead of those pretensions.He has
therefore carefully excluded all knowledge asto who first preached Christ at



Rome. It isevident, from these wor ds, that the apostle of the Gentiles had, as
yet, never been there. Neither isthere a particle of evidencethat either Peter,
or any other apostle, had been there when it was founded, and the brethren
wer e able to edify one another. We also learn that this epistle was written
about the time that Paul went up to Jerusalem, to carry the contributionsto
the poor saints. That isa little before he was sent a prisoner to Rome. (Acts
20, 21, &c.) Hedid not know what means the L ord would employ to send
him to Rome. Let uslearn in thisthat the Lord can, and will, accomplish all
His purpose.

Verse 29. “And | am surethat, when | come unto you, | shall comein the
fulness of the blessing of the gospel of Christ.” Yes, and though bonds and
imprisonment,and the fier ce Euroclydon,awaited him as companionsto
Rome, yet hisLord did not disappoint him. It was from Rome, and at Rome,
the Lord used him in bringing out the fulness of the gospel in the revelation
of the church. And from thence he sent the precious stream of truth to the
Ephesians, Philippians, and Colossians. Thus, in the severest storms of life,
wemay rest in patience, assured that He doeth all thingswell. In ver ses 30, 31
we see how the apostle valued the prayer s of saints he had never seen; and yet
the Lord answersthose prayersin Hisown way.

He hasin this chapter spoken of God as“the God of hope,” and “the God of
patience.” “Now the God of peace bewith you all. Amen.” Thuswe surely

need to know Him asthe God of hope, patience, and peace. How important
thusto know Him in these last and difficult days.



CHAPTER 16.

We now havethe closing remarks and salutations. The Lord would not have
the devoted Phebe forgotten. She was a deaconess, or servant, of the church
in Cenchrea. “That yereceive her in theLord, asbecometh saints, and that ye
assist her in whatsoever business she hath need of you: for she hath been a
succourer of many, and of myself also.” These ver sesthrow much light on
the truecharacterof the deacon, as appointedby the apostles before the
failure of the church set in so sadly. Thereisnot a shadow of the modern
clerical idea. “ A succourer of many.” Evidently thiswasin temporal things.
Shewasto bereceivedN THELORD, in that relationship. And what beautiful
love and care. Sheisto be assisted in whatsoever business she hasin Rome. It
might then be said, See how these Christianslove one ancther .

At this time, also, we find Priscilla and Aquila in Rome, and their
devotednessisnoted. Therewereno St. Petersthen, but “the church that isin
their house.” And, unto verse 16, we have various companies of saints, which
appear to belongto different houses, all forming the one assembly of God in
Rome. (Seeverses 14, 15.) “And the brethren that arewith them;” or, “all the
saintswhich arewith them.” There werethose then that took an oversight of
these several companies of brethren, or saints. Such were calledlers, or
overseers, in other early epistles. But why is there no Bishop of Rome
addressed? Simply and evidently because there was no such person. Nay, it is
most remarkable that thereisnot oneword in this Epistle that can be used as
an authority for the episcopacy of Rome. How strikingly thdssplays the
foreknowledge and wisdom of God!

Now contrast the Rome of that day with this. Toreturn to the church asit was
in Rome, as found in these salutations, what shoulde find? No pope or
bishop of Rome, no cardinals, nalergy, no monksor nuns,; not a single
priest performing mass,; no grand buildings, called churches. But we should
find different gatherings of saints by calling, knowing their sif@ given;
justified from all things; having peace with God; able to admonish one
another. All these assemblies, in certain houses or places, were under the care
of the Holy Ghost, and labouring brethren are named in each company — the
whole being members of the one body of Christ. We are compelled to own
that thereisno similarity whatever between the church in Romein the year
60, and the Church of Romein these days.

Romeisevidently a departure from thetrue church of God.



Isit not remarkable that the only official person named if we may so
regard the deaconess — isawoman. And, lest the per sons saluted should be
regarded, or referred to, as priests, gpiscopoi, women are named amongst
them. How beautiful it was when they wer e thus brethren dwelling together
in the unity of the Spirit, and some of the brethren labouring much in the
Lord — such as “thebeloved Persis.” Dear young believer, is there any
reason why we should not be content with the same ssimplicity now?

Verse 17. “Now | beseech you, brethren, mark them which cause [or form]
divisions and offences, contrary to the doctrine which ye have lear ned; and
avoid them.” Therearetwo things here we must car efully notice. Division is
an evil initself — it isstrongly condemned in other scriptures. (Seel Cor. 1,
3.) Wealso learn, that if any are practising that evil, by causing or forming
divisions, contrary to the doctrine they had received, others wer eatmid
them; that is, to separate from them. But if believers do thus separ ate from
and avoid those who form divisions, do they not also form a sect, or division?
No, obedience to the word isnot divison. And, further,those who cause
divisons may always be known by the spirit in which they act. “For they that
aresuch, servenot our Lord Jesus Christ,” &c. Wenever gowrong if Christ
isthe only object. Happy isit when it can be said, “For your obedienceis
come abroad unto all men.” “Yet | would have you wise unto that which is
good and simple concerning evil.” It ismost deadening to all spiritual lifeto
be occupied with evil.

“And the God of peace shall bruise Satan under your feet shortly.” That is
certain: whether he persecutes or seduces, it isbut for alittlewhile. He still is
the accuser, but shortly hewill be out down. In the meantime, “ The grace of
our Lord Jesus Christ hewith you. Amen.” Thisisrepeated — verses 20, 24.
Y es, the grace, the unclouded favour, unchanging love, sovereign and free, be
with you all. Then follow the salutations of others. But even Timotheusis
“my wor kfellow.” What unfeigned humility and brotherly love!

As Paul commended the elders of Ephesus (Acts 20), so here he says, “ Now
to him that is of power to stablish you, accordingto my gospdl, and the
preaching of Jesus Christ, according to the revelation of the mystery which
was kept secret since the world began, but now is madeanifest [and by
prophetic scriptures— New Translation], according to the commandment of
the everlasting God, made known to all nations, for the obedience of faith.
To God only wise beglory, through Jesus Christ, for ever. Amen.”

Yes, God isableto stablish all believers according to that which Paul calls
“my gospel,” my glad tidings. The glad tidings committed faul have a



widerange. The solid foundation of those glad tidings we have seen unfolded
in this Epistle— therighteousness of God revealed in justifying the ungodly
— both asto sins, up to chapter 5: 11, and also asto sin, chapter 5: 12to 8: 4.
It also containsthe glad tidings of deliverance from sin and law; peace with
God; no condemnation to them in Christ Jesus, whether asto sins, or sin; and
no possible separation from thelove of God which isin Christ Jesus.

Hereisalsojust areferenceto a still further revelation, of the mystery which
was kept secret sincetheworld began. Thisystery is fully explainedin
Ephesians 3. Thiswas not made manifest in the scriptures of Old Testament
times. How could it, since it was then kept arofound secret? But it was
revealed by prophetic scriptures, that is, of the New Testament. It is,
however, remarkablehow soon that heavenly mystery was lost, and
Christendom went back to an earthly Judaism. It not only put itself under law
for righteousness, but set up a worldly church government, in imitation of
Judaism; so that soon all trace of the church, as seen in scripture, waslost for
long ages. Such is man. He has always becoméoolish; all his wisdom is
folly.

The closing words of the Epistle direct us not to man, or to what callsitself

the church, but “To God only wise he glory, through Jesus Christ, for over.
Amen.” However man hasfailed; however the church may fail asatestimony
for God on earth; God shall be eternally glorified, through Jesus Christ our
Lord. Amen.

C.S
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